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IURI CANONICO QUO SIT ECCLESIA DEI FELIX. 

In 1913, Gertrude Stein penned her oft quoted line, “a rose 
is a rose is a rose.” At the time, this saying might well have 
been applied to Church councils and synods. The root of the 
latter is the Greek noun synodos, which means an assembly; 
and the Latin equivalent is concilium.  One hundred years ago, 
both terms were defined as “ecclesiastical gatherings under 
hierarchical authority, for the discussion and decision of mat-
ters relating to faith, morals, or discipline.”1 I hasten to add 
that past definitions are merely a matter of academic concern.  
What is of direct and vital concern to us right now is the po-
tential negative effects of the forthcoming Synod on the Fam-
ily, which will be held in Rome this coming October 4-25. One 
cause of my anxiety is the near certainty that there will be a 
wide gap between what this synod will say and what others 
will say that it said.2 As many of us recall, that is precisely 
what happened before, during and after Vatican II. To provide 
contrast, we might take a quick look at the first council held at 
the Vatican almost a century earlier. 

First Vatican Council (1869-70)
On October 6, 1864, the Pope, Blessed Pius IX, announced 

privately his intention to call a general council.3 The public 
announcement was made in the papal Bull, Aeterni Patris, pro-
mulgated on June 29, 1868. It set December 8 of the following 
year as the date for the opening of the Council, which was 
the twentieth general or ecumenical council. The first was Ni-
caea in 325 and the nineteenth was Trent (1545-1563). It is still 
proper to apply the term sancta synodus: but its use is limited 
to ecumenical councils.4 In fact, the fathers of Vatican II used it 
in reference to both Vatican Councils.5

Nowadays, whenever Catholics think about Vatican Coun-
cil I — if they think about it at all — they usually associate it 
with the definition of papal infallibility. While the Council was 
meeting, political and military events arising from the move-
ment to unite the separate states of the Italian peninsula into 
one nation came to a head. Emperor Napoleon III had sent 
French forces to Rome to support the pope; but when the Fran-
co-Prussian war broke out, the troops were recalled and the 
pope was left to his own devices, which proved to be inade-
quate. On September 20, 1870, the army of Victor Emmanuel II, 
King of Italy, breeched the walls of Rome and entered the city. 
One month later the pope suspended the Council indefinitely. 

The Aftermath of Vatican I
Some matters that otherwise would have been brought be-

fore the council were addressed by Blessed Pius IX and his 
successors. Others were left to be taken up at the next ecu-
menical council. At the time, some expressed doubt that there 
would ever be another council held at the Vatican because of 
the annexation of the Papal States by the Kingdom of Italy. 

I could find no references about contemporary news media 
coverage — or non-coverage — of this Council. Neither could 
I find references to any differences between what the Council 
really said and what others said that it said. Almost a century 
later, such differences did indeed exist, with devastating re-
sults.
Summary

Vatican I did adopt two dogmatic constitutions in 1870, Dei 
Filius on April 24 and Pastor Aeternus on July 18. Chapter four 
of Pastor Aeternus contains the definition of papal infallibil-
ity.6 Both follow the form of the declarations of earlier councils 
and include the customary anathemas. In general, it appears 
that there are no essential differences between Vatican I and 
the nineteen general councils that preceded it. 

Second Vatican Council (1962-65)
In 1929, the Holy See and the Kingdom of Italy ratified the 

Lateran Treaty, whereby each recognized the sovereignty of 
the other. This led to the formation of the Vatican City State 
and opened the way to holding another ecumenical council 
there.7 Thirty years later, on January 25, 1959, the pope, St. 
John XXIII, announced that an ecumenical council would be 
held at the Vatican. Following an extensive preparatory pro-
cess, the opening of the Second Vatican Council took place on 
October 11, 1962. 

The number of bishops who attended one or more ses-
sions of the Council was approximately 2,800. This made 
it the largest ecumenical council ever held. The number of 
words produced was also prodigious. By the time the Coun-
cil closed on December 8, 1965, it had produced sixteen docu-
ments, including four constitutions, three declarations and 
nine decrees.8 

There are some who say that Vatican II is not binding upon 
the faithful because it was essentially pastoral rather than dog-
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With this issue, I’m going to try something different. 
I have invited the three full time members of our staff 
in Hopedale to contribute “Rumors” and comments on 
“Straws” if they wish and have the time. Although I am 
very pleased to act as editor/publisher of Christifidelis, 
this does not mean that my name or initials necessarily 
have to be attached to everything. 

I am very grateful to Philip, Tanya and Laura for step-
ping forward and assuming responsibility for produc-
ing the Divine Mercy issue during my hospitalization 
and recovery. Back in the days when I was wearing sev-
eral different hats, only rarely did we produce eight is-
sues per year. The recent organizational changes mean 
that I will be able to give top priority to publishing more 
issues per year. The production schedule for the remain-
ing four issues of Vol. 33 (2015) follows. 

 No. 5 October 17 St. Ignatius of Loyola 
No.6 November 16 St. Margaret of Scotland 
No. 7 December 2-24 Advent
No. 8 Dec. 25- Jan 6 Christmastide
Each issue should be mailed in time to reach you on 

or about the date of publication. CW
  

As usual, I am running behind. Tanya and Laura are 
now working full time, the contractors have finished 
their work, and my only scheduled trips are short ones. 
Hopefully, I’ll be catching up soon. 

It is a huge help not to have to worry about the pro-
duction of the newsletter. Whenever Chuck tries to keep 
me in line by threatening to dump Christifidelis my lap, 
I can silence him by playing my trump card. At the time 
I was elected as president and CEO of the Foundation, 

our Board of Directors unanimously decided that he 
would continue to function as sole editor/publisher of 
Christifidelis. PG

  
I am now happily settling back into working at the 

Foundation after my wonderful wedding and honey-
moon. It was such a blessing to have that time with my 
new husband. We prayed for the Foundation and its 
supporters at each of the churches we visited and espe-
cially in Rome. LS

  
I hope that it is safe to say that the troubles with our 

website and mailing list are behind us, so I can devote 
more attention to improving our database, website and 
Facebook page.

The first step is to add this and the older issues pub-
lished this year. Then we will do the same for each year. 
2014 is Volume 32, Issues 1-5, 2013 is Volume 31, Issues 
1-5, etc. PG

  
I assure you of my continuing gratitude for the Mass-

es celebrated and prayers offered during my illness and 
afterwards.

Please allow me to close by requesting another fa-
vor. We need to make sure that our email address list 
includes everyone who wishes to be on it. If you want 
to make sure that you are, please send us your email 
address, which will be kept in strict confidence and not 
sold, given, loaned or made available by any means to 
any third party. You can do this simply be filling in the 
top portion of your Reply Form or by advising us by 
email at info@stjopsephcanonlaw.com. Please include 
your name so that we can avoid duplicate listings. CW  

  

Memorare to St. Joseph
Remember, most pure spouse of Mary 

ever Virgin, my loving protector St. Joseph, 
that never has it been heard that anyone 

invoked your protection or besought 
your aid without being consoled. 

In this confidence I come before you; 
I fervently recommend myself to you. 

Despise not my prayer, 
foster father of the Redeemer, 

but graciously deign to hear it. 
Amen.

Reports, Rumors,
Ramblings and Ravings

By the St. Joseph Foundation Staff
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STRAWS IN THE WIND

            

[Straws indicate to us how strong and in which direction the wind is blowing. We are very grateful to the readers who take the 
trouble to send us the parish bulletins, newspaper clippings and other docu ments which make this popular feature possible. — Ed.]

1. A Comment Retrieved from the Website of the Dio-
cese of Metuchen NJ, June 10, 2015:
It’s Time to Discover to Discover the 
True Spirit of Vatican II Teachings

http://www.catholicspirit.com/its-time-to-discover-
the-true-spirit-of-vatican-ii-teachings/ 

I belong to that generation of people born between the 
so-called “Age of Aquarius” and “Age of Technology.” 
The hippie generation was in full-swing as I began pri-
mary school. By the time I reached high school, I sought 
to capitalize on the residual hippie look and declined my 
parents’ advice to seek the services of a barber. Some of 
our younger teachers likewise preferred the modern per-
sona of long hair and loud music. Their interest in cur-
rent events including social justice matters and the “new 
theology” of the Church was the context that the Second 
Vatican Council was brought into our class discussions.
Back then the catch-phrase for my teachers was “ac-
cording to Vatican II…” or “in the spirit of Vatican II…”. 
”Whether it involved class discussions, Sunday homilies, 
high school retreats or university courses in philosophy 
or religious studies, the teacher, priest or professor would 
emphatically bolster their argument with the catch-phrase 
“according to Vatican II” or “in the spirit of Vatican II.”
In retrospect, many of the adults charged with teaching 
us the faith and forming our young minds and hearts 
did us a great “disservice” because, although they may 
have been well intentioned, they were not intellectually 
honest. Young students were obviously the easiest to in-
fluence as the first generation of recipients of the newest 
council of the Church.
Although the Second Vatican Council was invoked on 
a regular basis, back then little or nothing about the ac-
tual content of the 16 documents of the council was ever 
properly discussed... As young students and seekers of 
knowledge, we were taught that Vatican II meant:
1. That Latin was taboo.
2. That Christ was equally present anywhere and every-

where.
3. That one’s conscience enjoyed paramount authority.
4. That statuary and similar church furnishing was no 

longer appropriate.
5. That war was never permissible.
6. That abortion was acceptable under certain conditions.
7. That Mary and the saints were “old school” and there-

fore unnecessary.
In fact, the Second Vatican Council teaches:
1. That Latin is not only permitted but encouraged, See. 

Sacrosanctum Concilium, 36.

2. That Christ is present “above all” in the Eucharist, See. 
Sacrosanctum Concilium, 7.

3. That one’s conscience must be an “informed” conscience, 
See. Gaudium et Spes, 16, 26, 43, 50, 74, 79, 87, Lumen 
Gentium 16, 36, Gravissimum Educationis 1, 6, 8.

4. That church furnishing including statues is acceptable 
when not tacky or gaudy but aesthetically appeal-
ing and tastefully incorporated into the design of the 
church, See. Sacrosanctum Concilium, 122 – 126, 128.

5. That war under certain circumstances is justifiable, 
See. Gaudium et Spes, 79.

6. That abortion is never acceptable, See. Gaudium et 
Spes, 51.

7. That Mary and the saints are worthy of veneration 
and imitation, See. Sacrosanctum Concilium, 103, 111. 
Lumen Gentium 52, 53, 65.

[The website did not identify the author or the date of pub-
lication of this Straw. I gather that the original column was 
printed in 2013 and the author was not the diocesan bishop, 
The Most Rev. Paul Gregory Bootkoski. According to his bi-
ography, the bishop was born in 1940, which would make him 
too old to have attended primary school in the 1960’s. That is 
not important. This Straw speaks for itself. CMW]

    

2. An Excerpt from Maryknoll Magazine, July/August, 2015:
The Spirit of Vatican II

By John W. O’Malley, S.J.
http://www.maryknollmagazine.org/index.php/

magazines/457-the-spirit-of-vatican-ii  
We’ve all heard about “The Spirit of Vatican II.“ But what 

do we mean by “the spirit“? I mean basic orientations, themes, 
issues that run through the Council. They appear in many 
documents but transcend any particular document.

The Council issued 16 documents, which make up close 
to 25 percent of the documents of all 21 Ecumenical Councils 
held in 2,000 years of Church history. So I consider Vatican II 
a language event…

Its documents build on one another, quote one another, 
paraphrase one another. There is coherence among those 
documents, and, therefore, you can have themes, you 
can have an orientation, you can have a spirit. To give 
you the kind of spiritual shift Vatican II tried to effect, 
here’s how it goes: from threats to persuasion, from ad-
versary to partner, from hostility to friendship, from ex-
clusion to inclusion, from monologue to dialogue, from 
fault finding to common ground, from laws to ideals, 
from coercion to conscience, from behavior modification 
to conversion of heart…

http://www.catholicspirit.com/its-time-to-discover-the-true-spirit-of-vatican-ii-teachings/
http://www.catholicspirit.com/its-time-to-discover-the-true-spirit-of-vatican-ii-teachings/
http://www.maryknollmagazine.org/index.php/magazines/457-the-spirit-of-vatican-i
http://www.maryknollmagazine.org/index.php/magazines/457-the-spirit-of-vatican-i
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Consider Nostra Aetate, the document on the relation 
of the Church with non-Christian religions. It gives the 
Catholic Church a new mission, a mission of reconcilia-
tion among religions. Muslims are not, as Pope Paul III 
said in the 16th century, “our eternal and godless“ ene-
mies, but human beings, who worship one God. We take 
for granted now this recognition that somehow God 
communicates not just through the Catholic Church but 
in other ways as well. We would not have taken it for 
granted 50 years ago…
Reconciliation and a spirituality to go with it, now we’re 
getting at the spirit of Vatican II. What are the reconcili-
ations? Here’s my list: reconciliation with change, with 
non-Western cultures, with other churches, with non-
Christians and with the world in which we live…
Now, until about 7 p.m. on March 13th, I was not very opti-
mistic about the future of the spirit of Vatican II. Pope Fran-
cis is the first pope in 50 years who did not participate in 
the Council, and yet, from what we’ve seen so far, he seems 
to have gotten it better than some of those who did...

[Maryknoll Magazine acknowledged that the article was 
excerpted from a talk given earlier by Fr. O’Malley, so I as-
sume that the March 13th he referred to was the election of 
Pope Francis. I might ask Father is he is talking about the 
perceived or real “spirit of Vatican II.” CW]

    

3. An Article from the Catholic News Agency, June 4, 2015:
Why did most of the journalists at the 
’shadow council’ fail to report on it?

By Catholic News Agency’s Vatican Observer, 
Andrea Gagliarducci

Since only one quarter of the media representatives 
present at last week’s closed-door meeting of German, 
French, and Swiss bishops have reported on the meet-
ing, speculation has arisen in Rome that the group is 
preparing to launch a media blitz in favor of controver-
sial changes to pastoral care for homosexuals and the di-
vorced and remarried in the final weeks leading up to 
the Synod on the Family.
On May 25, bishops from Germany, Switzerland, and 
France met at the Pontifical Gregorian University to dis-
cuss the most contentious issues of the upcoming Synod 
on the Family, which include approval of gay unions 
and Communion for the divorced and remarried….
A source within a committee of European bishops told 
CNA June 1 that “representatives of the media were cer-
tainly convoked in order to prepare a media platform to 
launch and spread contentious issues and lead the dis-
cussion.”
Even though Cardinal Marx has claimed to have been in 
Rome in a private capacity and that the German bishops 
conference did not fund the initiative, another source 
in a Vatican congregation maintained that “the German 
journalists, at least, who came from abroad to Rome had 

their airfare and hotels paid for by the German bishops 
conference.”
As the participants are not allowed to comment on the 
meeting, this data cannot be confirmed. However, the 
source said, “The German bishops conference certainly 
took its part in pushing the meeting.”
According to the ‘European source’ “it is likely that this 
platform will issue some joint document, and I have 
heard they want to come out with a theological docu-
ment in September, on the eve of the Synod and while 
Pope Francis will be visiting the United States.”
Their aim is “to launch a discussion with only a short 
amount of time left for counter-responses.”
However, the source in a Vatican congregation maintained 
that “as the news of the conference came out, other bish-
ops have started to think about countering this meeting.”
“The meeting seemed intended to push for something, 
and many bishops did not like it.”

[This is one more piece of evidence as to what will happen in 
October.  CW]

    
4. Excerpts from Comments by a Roman Columnist, 
July 3, 2015:

What Jesus Would Say If 
He Were a Synod Father

http://chiesa.espresso.repubblica.it/
articolo/1351081?eng=y 

By Sandro Magister
In spite of the fact that the preparatory document for the 
next session of the synod on the family is decisively put-
ting on the breaks, the supporters of a change in Church 
doctrine and/or practice on marriage are by no means 
giving up.
Their most famous representative, Cardinal Walter 
Kasper, has returned to defending his ideas with vigor 
in an essay in the July issue of the authoritative German 
Catholic magazine “Stimmen der Zeit...” 
Communion for the divorced and remarried is by far 
the most discussed question. Its implications, in fact, are 
enormous. What is at stake is whether or not to allow 
divorce in the Catholic Church as well as a revolution 
in the relationship between justice, truth, and mercy, en-
tirely to the advantage of the last.
This is the tack taken recently by “La Civiltà Cattolica” - 
the magazine of the Rome Jesuits printed with the “pla-
cet” of the Vatican higher-ups and directed by a close 
associate of Pope Francis, Fr. Antonio Spadaro - with an 
editorial by the Jesuit Gian Luigi Brena, a philosopher 
and anthropologist:
English translation by Matthew Sherry, Ballwin, Mis-
souri, U.S.A

[I have not had the time to read the preparatory document men-
tioned here. Does it really “put on the breaks?” We’ll see. CW]

http://chiesa.espresso.repubblica.it/articolo/1351081?eng=y
http://chiesa.espresso.repubblica.it/articolo/1351081?eng=y
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matic. If the following passage from the Pastoral Constitution 
on the Church is not dogmatic, then please tell me what it is. 

This Sacred Council, following closely in the footsteps 
of the First Vatican Council, with that Council teaches 
and declares that Jesus Christ, the eternal Shepherd, es-
tablished His holy Church, having sent forth the apos-
tles as He Himself had been sent by the Father; and He 
willed that their successors, namely the bishops, should 
be shepherds in His Church even to the consummation of 
the world. And in order that the episcopate itself might 
be one and undivided, He placed Blessed Peter over the 
other apostles, and instituted in him a permanent and 
visible source and foundation of unity of faith and com-
munion.  And all this teaching about the institution, the 
perpetuity, the meaning and reason for the sacred pri-
macy of the Roman Pontiff and of his infallible magis-
terium, this Sacred Council again proposes to be firmly 
believed by all the faithful.9

Even a terse summary of each the sixteen documents of the 
Second Vatican Council is not possible here. Rather than at-
tempt to summarize what Vatican II said, I will point to what 
others have said about the use — or misuse — of the conciliar 
texts. 

A Jesuit friend, who has now departed this life, once ob-
served: “During the period from 1962 to 1965 there were ac-
tually two Vatican Councils. One took place in Rome on the 
banks of the Tiber and the other was held in the news media 
by Xavier Rynne and others.” My friend was not the only one 
to point out the media’s contribution to the confusion. His 
Holiness, Benedict XVI, expressed a similar thought in 2013 as 
reported by Catholic News Service.

Benedict XVI said that many of the misinterpretations 
of the Second Vatican Council were caused by the media 
promoting its own version.
“The world interpreted the Council through the eyes of 
the media instead of seeing the true Council of the fa-
thers and their key vision of faith,” said Pope Benedict 
at Paul VI Hall Feb. 14.
“Fifty years later, the strength of the real Council has 
been revealed, and it is our task for the Year of Faith to 
bring the real Second Vatican Council to life,” he told 
the priests gathered to meet him.10

What the Holy Father said about the systematic misrepre-
sentation of the Council by the media is surely on target; but 
I would argue that the language used in the conciliar docu-
ments has made a contribution to the rampant confusion that 
has arisen during and after the Council. Support for my claim 
comes from what I regard as an unlikely source; namely, The 
National Catholic Reporter.

…Besides being wordy, the text was often contradictory 
and difficult to understand. Fifty years later, the docu-
ments are still debated...11

This is one of the very rare occasions when I have agreed 
with something said in the pages of that publication. 

A search of the Internet indicates that close to one thousand 
books about Vatican II have been published and their number 

continues to grow. My question is this: If a thousand books 
are needed to explain what Vatican II said, what does this tell 
us about the clarity of its language? In reading the conciliar 
documents, I encountered repeated ambiguities, the use of 
give-with-one-hand-take-away-with-the-other terminology and 
hazy statements devoid of any clarifying language. 

Nevertheless, it is my conclusion that it enjoyed the pro-
tection of the Holy Spirit and its pronouncements on faith or 
morals are free of error. This does not oblige us to believe that 
the conciliar pronouncements were expressed in the clearest 
and most meticulous language. The resulting confusion and 
the intentional misuse of its teaching have caused great dam-
age to the Church.

The Aftermath of Vatican II
In the years following the close of the Council, feelings of 

bewilderment and indifference were widespread among the 
faithful, very few of whom have read even one of the docu-
ments. As one who has read all, I can personally attest to 
the enormous amount of mental energy it took just to plow 
though them. I would not impose this onerous burden on my 
worst enemy! Many times I was reminded of the words of 
Saint Paul the Apostle.

For if the trumpet give an uncertain sound, who shall 
prepare himself to the battle? So likewise you, except 
you utter by the tongue plain speech, how shall it be 
known what is said? For you shall be speaking into the 
air. 

I Corinthians 14: 8-9
Avery Cardinal Dulles, SJ, was a theologian who did not 

speak into the air or through his hat. In observance of the for-
tieth anniversary of the opening of Vatican II, his article “Vati-
can II: The Myth and the Reality,” appeared in the February 
24, 2003, issue of America magazine. As the following excerpt 
demonstrates, the entire article is surely worth reading.

While reformers caricature the preconciliar church as 
tyrannical and obscurantist, traditionalists idealize the 
preconciliar church as though it were a lost paradise. 
In part, the quarrels are due to a conflict of interpreta-
tions. The Council documents, like most committee 
products, reflect some compromises. Four factors make 
the interpretation especially difficult.
1. The Council fathers, under the direction of Pope Paul 
VI, made every effort to achieve unanimity and express 
the consensus of the whole episcopate, not the ideas of 
one particular school. For this reason, they sought to 
harmonize differing views, without excluding any sig-
nificant minority. In some cases they adopted deliberate 
ambiguities
2. Pope John XXIII, in his opening speech on Oct. 11, 
1962, declared that although the church had sometimes 
condemned errors with the greatest severity, it would 
best meet the needs of our time “by demonstrating the 
validity of her teaching rather than by condemnations.” 
Because the council saw fit to follow this instruction, 
it did not dwell on the negative implications of its doc-

(Continued from page 1) 
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trine. Framed so as not to offend any large group, except 
perhaps atheistic Communism, the documents are mark-
edly irenic.
3. The Council occurred at a unique moment of history, 
when the Western world was swept up in a wave of op-
timism typified by Pope John XXIII himself. The “new 
humanism” was confident that if free play were given 
to human powers and technology, the scourges of pov-
erty, disease, famine and war could be virtually elimi-
nated. Christians, on this theory, had no good reason for 
standing apart from the rest of humanity… 
4. In the postconciliar period, the communications me-
dia favored the emphasis on novelty. Progressive theo-
logians were lionized for writing books and articles 
that seemed to be breaking new barriers and demolish-
ing the old edifice of preconciliar Catholicism.
In this atmosphere, early interpreters of the Council sug-
gested that the documents contained revolutionary im-
plications not apparent on the surface. Some propound-
ed the hermeneutical principle that where there are am-
biguities in the Council documents, these should always 
be resolved in favor of discontinuity. Others used the 
device of preferring to follow the “spirit of Vatican II” 
at the expense of the letter.12

I do have a minor quibble with Cardinal Dulles’ assertion 
that traditionalists idealize the preconciliar church as though 
it were a lost paradise.  I know of no one who described the 
Church before Vatican II in those terms; though I admit that 
the Church before the Council might have seemed like a para-
dise when compared to the shambles it resembled afterwards. 

In 1985, the impact of the Council was examined by the 
Synod of Bishops, which reported:.

It is not licit to separate the pastoral character from the 
doctrinal vigor of the documents. In the same way, it is 
not legitimate to separate the spirit and the letter of the 
Council. Moreover, the Council must be understood in 
continuity with the great tradition of the Church, and 
at the same time we must receive light from the Coun-
cil’s own doctrine for today’s Church and the men of our 
time. The Church is one and the same throughout all the 
councils.13

There was another article in the February 24, 2003, issue of 
America that deserves mention.14

Its title is “The Style of Vatican II” and the author is Fr. 
John W. OMalley. His conclusions differ from those of Car-
dinal Dulles. The two are surely worth the time to read and 
compare. There are instances where conciliar documents 
were contradictory and difficult to understand, ambiguous, 
complex and wordy. It is difficult to imagine that these short-
comings did not contribute to the problematic events that fol-
lowed. Below are five examples; Two are general and the oth-
ers are more specific. 
1. The “Spirit of Vatican II”

Looking back fifty years, it seemed that Council fathers 
had hardly returned home when the same people who 
claimed that “Vatican II changed all that” began appealing 

to the “spirit of Vatican II” to justify innovations that were 
not mandated or even desired by the Council.15 Besides the 
examples provided in the referenced Straw, this same “Spir-
it” was invoked to rip out altar rails, “wreckovate” beautiful 
churches, abandon clerical and religious garb, build church-
es that resembled Pizza Huts or sheep sheds, reserve the 
Blessed Sacrament in “broom closets” and so on — and on 
and on and on!

Within limits, one could interpret the letter of Vatican II in 
light of its spirit. Nonetheless, as Cardinal Dulles and the 1985 
Synod of Bishops each make clear, it is not legitimate to place 
them in opposition. For a couple of contemporary examples, 
see the first two Straws.
2. Collegiality — A Good Word Gone Bad?

Merriam-Webster Online defines collegiality as “The co-
operative relationship of colleagues; specifically: The coopera-
tive participation of bishops in the government of the Roman 
Catholic Church in collaboration with the pope.”16 In both 
the ecclesiastical and secular realms, the term college can be 
used to describe any group that shares a common purpose 
and receives from a common source a joint power to pursue 
that purpose in cooperation with and under the direction of 
its head.17 The problem is that certain elements within the 
Church, cheered on by secular and Catholic news media are 
trying to change the original means of the terms college and 
collegial. This was explained by commentator Russell Shaw 
just before the 2014 Extraordinary General Synod on the Fam-
ily & Evangelization. If these forces should succeed, God help 
us.18 
3. The Reformed Liturgy 

This is by far the most serious issue because the liturgy has 
an impact on every practicing Catholic. One can propose per-
suasive arguments that Sacrosanctum Concilium and the norms 
that it inspired have caused more tears to be shed by faithful 
Catholics than by the other fifteen conciliar documents com-
bined. It is equally supportable to say that the liturgical re-
form is in fact a liturgical revolution. Due to its importance 
and complexity, the subject requires more extensive discus-
sion than is possible here. 
4. Humanae Vitae

An upheaval that wreaked terrible havoc in the Church 
exploded with the issuance of Pope Bl. Paul VI’s encyclical, 
Humanae Vitae, on July 25, 1968. It would not become gener-
ally known until 2011 that documents prepared by the Pon-
tifical Commission on Population, Family, and Birthrate had 
been leaked to Catholic and secular media in 1967. This gave 
the dissenters time to prime the faithful to expect a change in 
Church teaching or to put pressure on the pope if he affirmed 
the teaching, which is precisely what he did.19 Simply put, it 
is immoral to separate the procreative and unitative purposes 
of the marital act. Moreover, every such act must be open to 
the transmission of life. If this is not true, then sex for plea-
sure alone is acceptable. And then, how can one argue that it 
should be limited to those in the married state, or to people of 
the opposite sex or even to people and people? Recent secular 
trends in the U.S. and Canada certainly seem to support this 
line of reasoning.
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5. Episcopal Conferences 
References to Episcopal conferences appear in several 

places in the documents of Vatican II, especially Decree on 
the Pastoral Office of Bishops in the Church (CD), No. 38. On 
August 6, 1966, Bl. Pope Paul VI issued the Apostolic Letter 
Apostolos suos, which contains the basic legal norms for the 
creation and role of episcopal conferences.20 In 1983, the re-
vised Code of Canon Law, especially cc. 447-459, established 
permanent norms. Additional legislative pronouncements 
were made by Pope St. John Paul II in his Apostolic Letter 
Apostolos suos.21

Now I have no personal objections to the notion of epis-
copal conferences and would not hesitate to recognize their 
achievements.  Surely, there have been serious problems and, 
akin to what we have seen in the preceding examples, many 
of them stem from differences between the actual and per-
ceived role of episcopal conferences. In order to find specific 
illustrations, I will have to examine data that is close at hand 
and in English. So far as I am concerned, this means the Unit-
ed States Conference of Catholic Bishops, even though more 
disturbing events may have taken place elsewhere.

Meanwhile, Back at the Ranch
The U.S. conference was established in 1966, though its 

predecessor, the National Catholic War Council was formed 
in 1917 to coordinate spiritual care and assist in providing 
recreational resources for members of the armed forces dur-
ing World War I. The NCWC was succeeded by The National 
Catholic Welfare Conference from 1922 to 1966, when the Na-
tional Conference of Catholic Bishops was formed in accord 
with the provisions of Apostolos suos. 22 Even with the Internet 
and other resources available, it was difficult to find informa-
tion. As luck would have it, I was involved personally in a 
few projects to ameliorate the harm resulting from ill-advised 
actions by the NCCB. 
1. Sharing the Light of Faith: National 
Catechetical Directory for Catholics of the United 
States (1971 – 1975)

With the naïveté of a new convert, I volunteered to teach in 
the CCD program of our parish in 1967. It was not long before 
I noticed that the catechetical materials and teacher training 
sessions began to sound more and more like what I had been 
taught in Protestant Sunday school. I turned to the Declara-
tion on Christian Education (Gravissimum Educationis) of Vati-
can II for support and found little beyond platitudes. Then, in 
1972, the U.S. bishops issued a “Pastoral Message” entitled To 
Teach as Jesus Did (TTAJD) and — until I read it — I thought 
that the cavalry had finally come. In slogging through ninety 
eight pages, time and again I encountered passages like this:

The success of the Church’s educational mission will 
also be judged by how well it helps the Catholic com-
munity to see the dignity of human life with the vision 
of Jesus and involve itself in the search for solutions to 
the presenting problems of society.23

To summarize, the document was not helpful because it 
was long on generalities and woefully short on specifics. My 
sense of disappointment was tempered just a bit by the an-

nouncement that the NCCB would prepare a comprehensive 
national catechetical directory and that observations of the 
faithful would be welcome. 

By this time, those Catholics who took their faith seriously 
had begun to organize. The Wanderer Forum Foundation (The 
name was changed to The Bellarmine Forum in 2012.) was es-
tablished in 1965 and Catholics United for the Faith (CUF) in 
1968.24 Our family moved from California to Houston, where 
there was a CUF chapter, in 1971. CUF members across the 
country submitted thousands of recommendations. My own 
active participation ended in 1976 when we moved to San 
Antonio, where increased business and parental responsibili-
ties did not permit me to do much beyond cheering from the 
sidelines. The first directory was finally published in 1979 and 
was replaced by the second in 2005.
2. The 1976 National Call to Action Conference  

To describe this nightmarish event as a catastrophe is an 
understatement. What we saw at the time was a conference 
conceived and controlled by our bishops that proceeded to 
demand the reversal of Church teaching on matters such as 
the ordination of women, priestly celibacy, contraception, the 
family and the sanctity of human life.

When preparations began in 1974, the conference was 
billed as a celebration of the American bicentennial and its 
title was inspired by the 1971 Apostolic Letter of Pope Paul 
VI, Octogesima adveniens (No. 40).25 

A “consultation” process similar to that for the national 
catechetical directory had barely begun in 1975 when faithful 
Catholics smelled a rat. Many of them were also involved in 
the “Sharing the Light of Faith” process and could recognize a 
stacked deck when they saw one. Rather than try to describe 
what went on in this process and the actual conference held in 
Detroit on October 21-23 of the following year, I will cite two 
eyewitness accounts.26

When one considers the makeup of the voting delegates, 
the mess begins to stink even more. A little more than a third 
of the voting delegates were clergy, including 110 bishops, a 
sixth were women religious and a staggering two thirds were 
employees of the Church — almost all of them in professional 
or management positions!

The majority of Catholics alive today were either not born 
or too young to remember the Call to Action Conference and 
how close it came to bringing the Church in America to com-
plete ruin. The situation today may seem to be a wee bit bet-
ter; but we are by no means out of the woods. 
3.  The Non Pastoral on Women (1984 — 1992)

In 1984 the U.S. bishops approved the writing of a pastoral 
letter on “women’s concerns.” In response, a group of faith-
ful Catholic women in Saint Louis met around a dining room 
table and formed a new organization called Women for Faith 
and Family (WFF). Their immediate concern was to contribute 
to the consultation process, which sounded to them more like 
the “consciousness-raising“ events held by secular feminists 
or the preparations for the 1976 Call to Action Conference. 
This concern was expressed very clearly on August 24, 1985 
by Women for Faith and Family, represented by co-founder 
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Helen Hull Hitchcock (RIP), before the Bishops’ Commission 
on the Pastoral Letter for Women: 

We would like to say, at the outset, that we find the first 
two questions in your letter to us disturbing. Both the 
tone and terminology of these questions reflects the bias 
of a vocal, disaffected minority within the Church, and 
seems to proceed from a perspective of self-preoccupa-
tion which tends to color the discussion from the begin-
ning…
Many voices of confusion have been raised, recent-
ly, about the role of women in the Church. Feminists, 
whether male of female, have raised loud voices of dis-
sent from the Church’s constant teaching on the matter 
of the ordained priesthood. So energetic has this group 
been in questioning the teaching that ordained priest-
hood is restricted to males, so determined are they to 
persuade people that the issue of ordination can be re-
duced to an issue of “justice” or “equality”, that many 
Catholics have become thoroughly confused, and believe 
the assertion, repeated ad nauseam, that there are no 
theological reasons why women may not be ordained, 
and that the restriction of ordination to men is the re-
sult of “cultural conditioning” which regards women 
as unworthy, deficient and altogether second-class hu-
mans.
These charges are false, of course, but the effect these 
ideas have is to undermine the 27authority of the Church, 
to damage the effectiveness of the Magisterium, and to 
weaken the Catholic faith.28

Years after more consultations and the circulation of sever-
al draft versions, the NCCB finally voted on the fourth draft, 
titled “One in Christ Jesus,“ on November 18, 1992. The fol-
lowing day, the New York Times reported:

The nation’s Roman Catholic bishops refused today to 
adopt a proposed pastoral letter on the role of women 
in the church and society, a document nine years in the 
making that had ended up being dominated by tradi-
tional church views…
The tally, taken by secret written ballot, fell 53 votes 
short of the two-thirds majority of the active hierarchy 
necessary to approve a pastoral letter. Favoring the text 
were 137 bishops. Voting against it were 110 bishops. 
Most ‘Nays’ Ever Cast…29

If you are confused by this report, you are not alone. So 
am many others, including me. Immediately following this 
vote, the bishops voted to issue as a mere report of the writing 
committee to be referred “for further study.”30 The question 
remains: How could such a flawed document attract 137 posi-
tive votes?
4. Always our Children (1997)

On October 1, 1997, Philip Gray was in San Antonio to 
confer with the staff of the Saint Joseph Foundation. When I 
picked him up at his hotel that morning, I was livid with rage; 
not at him but at a newspaper article I head read a few mo-
ments before, just as he had.  The headline and opening sen-
tences read:

Gay Children Need Support, Bishops Urge
Roman Catholic bishops in the United States are ad-
vising parents of gay children to love and support their 
sons and daughters. In a pastoral letter, the bishops say 
homosexual orientation is not freely chosen and parents 
must not reject their gay children in a society full of re-
jection and discrimination…
In the letter, the bishops urge parents to encourage their 
children to lead a chaste life.
But the bishops also tell parents that church rules 
should not be enforced at the expense of their child.31

This document might as well be described as a kind of ec-
clesiastical neutron bomb because its apparent purpose was to 
destroy those who defend the teachings of the Church while 
leaving their attackers standing. 

The fact is that “Always our Children” should not be called 
a pastoral letter. It was never considered by the NCCB and the 
majority of bishops found out about it exactly as Philip and I 
had done — by reading the newspaper.32 

Unlike “One in Christ Jesus,” which has been consigned to 
the memory bin, “Always our Children” remains on the US-
CCB website.33

5. The Sexual Abuse Crisis/Dallas Norms (2002)
We are familiar with this ongoing calamity, so there is no 

need to describe it other than to say that the damages that 
it has caused are twofold, temporal and moral. Eleven dio-
ceses or archdioceses in the U.S. have been forced to declare 
bankruptcy and others have come close. The direct finan-
cial losses are in the billions and the indirect costs, includ-
ing loss of income, may be even greater. What is more, the 
damages done to the lives of victims’ the moral authority of 
the Church and the souls of the faithful are beyond human 
reckoning. While it would be unjust to accuse all bishops of 
malfeasance or nonfeasance of office, there is little doubt — 
had they acted promptly and decisively — the worst effects 
would have been ameliorated if not avoided altogether.34 In-
stead, as the previous citation informs us, the NCCB did not 
act until 2002, when the full extent of the scandal was known 
to the public. By that time, the proverbial train had left the 
station.

A Summary of the Summaries
I do not know who first coined the term, “Perception is 

90% of reality.” Neither do I remember when I heard it for 
the first time. It can also be said that what we perceive to 
be reality can be manipulated by various methods. We have 
seen this in the Church for more than fifty years and the 
practice could have begun in the political world of ancient 
Rome, or perhaps much earlier, as in the Garden of Eden. I 
urge our readers to keep this in mind when the Synod begins 
in October. 
Notes

End notes are available upon request. They also appear at 
the end of the digital version of this issue, which is now on 
our website.
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