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IURI CANONICO QUO SIT ECCLESIA DEI FELIX.

After Traditionis Custodes: 
Where Do We Go From Here?

Part II
By: Philip C. L. Gray

Behold how good and how pleasant it is for brethren 
to dwell in unity….For there the Lord hath comman-
deth blessing, and life for evermore (Psalm 132:1,3; 
DRV).
Part I of this article was published in the last is-

sue of Christifidelis. In that article, I identified some 
general questions and concerns that have been raised 
about Traditionis custodes and its subsequent Responsa 
ad dubia. I identified four points of context that must 
be understood before addressing those questions. 
They were: Doctrine vs Discipline; the Natural Law 
principle that unity favors diversity in matters of dis-
cipline; the importance of motivations in law; and fi-
nally, how the hermeneutic of Dynamic Equivalency 
has infected liturgical reform in the Latin Church. 

If you have not done so, I strongly urge you to read 
Part I before reading this article. The context is neces-
sary to understand my position on Traditionis custo-
des. You can access a copy of Part I online at www.
stjosephcanonlaw.com or contact our office to request 
a copy.1 

In this article, I will compare Pope Benedict XVI’s 
Summorum pontificum to Pope Francis’ Traditionis 
custodes. My criteria for the comparison will be the 
motivations identified in each document, the herme-
neutic of Dynamic Equivalency, and the disciplinary 
changes made by the motu proprios. Following the 
comparison, I will provide answers to the questions 
and concerns that focus on whether Pope Francis had 
the authority to do what he did, how to interpret and 
apply Traditionis custodes and its subsequent Responsa 
ad dubia faithfully without alienating priests and la-
ity, and what can be done prudently to safeguard the 
unity brought about by the generous use of the 1962 
Missal.

Summorum Pontificum vs Traditionis custodes
A: Motivations

In Summorum pontificum, Pope Benedict XVI ex-
pressed his motivation for the new law in nine para-
graphs spanning two printed pages. His clear moti-
vation is to encourage the celebration of liturgy “ac-
cording to the Roman usage” so that it “enriched the faith 
and piety, as well as the culture of numerous peoples.”2 
He grounded this general motivation in the Divine 
Law obligation to offer worthy worship to God for 
His glory and the edification of Holy Mother Church. 
He recognized the specific need to reform the Roman 
Missal as circumstances of time and space demanded. 
He identified at least seven major reforms that have 
occurred since Pope St. Pius V reformed the Roman 
Missal after the Council of Trent. He linked the prom-
ulgation of the 1970 Missal to the historic reforms of 
Pope St. Pius V and his promulgation of the 1570 Ro-
man Missal. Finally, he recognized that after the prom-
ulgation of the 1970 Missal, “not a few of the faithful 
continued to be attached with such love and affection to the 
earlier liturgical forms which had deeply shaped their cul-
ture and spirit,” such that Pope St. John Paul II had ac-
commodated their spirituality with a continued use of 
the 1962 Missal. In short, Pope Benedict intended to 
accommodate the legitimate spirituality of those who 
had an affection for “the earlier forms” of the Roman 
Missal without in any way diminishing the impor-
tance and validity of the 1970 Roman Missal.

One must keep in mind that Pope Benedict’s short 
expression of motivation is merely a summary of his-
toric events focused on the Faithful. These historic 
events expressed an institutional recognition of cultur-
al changes that begged for expression in the common 
liturgy of the West. Those events marked significant 
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Memorare to St. Joseph
Remember, most pure spouse of Mary ever 
Virgin, my loving protector St. Joseph, that 
never has it been heard that anyone invoked 
your protection or besought your aid 
without being consoled. In this confidence 
I come before you; I fervently recommend 
myself to you. Despise not my prayer, foster 
father of the Redeemer, but graciously deign 
to hear it. Amen.

continued from page 1

decisions by a number of Popes, most of whom are 
canonized saints today. 

When we examine the motivations of those Popes, 
we find that their decisions were made to change the 
expressions of worship found in the Roman Missal in 
order to accommodate the needs of the Faithful. As 
time passes, languages and symbols change, priorities 
in use of symbols change. As such, the language and 
expressions in the liturgy periodically change to ac-
commodate those cultural changes. Yet, such changes 
can only touch the disciplinary aspects of liturgy while 
retaining intact the doctrinal elements. 

One essential doctrinal element is the necessity that 
each person participates in the public worship of God. 
Public acts of worship are communal in nature, and 
to be communal requires the active participation of 
each person. This is not a Vatican II sentiment; it is a 
matter of Divine Law, and one that motivated Pope 
St. Gregory the Great to reform the liturgy in the Sixth 
Century. This early Pope’s reforms not only began the 
development of the Roman Rite resulting in its vari-
ous expressions as we know them today, but he also 
deeply influenced the celebrations of the Byzantine 
Rite. Indeed, his papacy reflected the principle, Unitas 
diversitatem adiuvat, uniformitas contemptum parit. Pope 
Benedict XVI specifically recognizes the work of Pope 
St. Gregory the Great and he embraced this motivation 
as his own.

In Traditionis custodes, Pope Francis summarizes 
his motivations in four short paragraphs on a half-
page. The primary focus of his motivation is the role 
of a bishop to guard tradition and regulate liturgi-
cal actions in preservation of ecclesial unity with the 
Pope. His Holiness very briefly recognizes the histori-
cal events associated with Pope St. John Paul II and 
Pope Benedict XVI “to facilitate the ecclesial communion 
of those Catholics who feel attached to some earlier liturgi-
cal forms” of the Roman Missal. No other statement on 
the history of the development of the Roman liturgi-

cal tradition is mentioned. The rest of his motivation is 
focused on the desire to highlight and protect the role 
of the Holy See and the bishops in union with Rome 
to regulate the Roman liturgy for the sake of “ecclesial 
communion”. Specifically, he provides:

In line with the initiative of my Venerable Predecessor 
Benedict XVI to invite the bishops to assess the appli-
cation of the Motu Proprio Summorum Pontificum 
three years after its publication, the Congregation for 
the Doctrine of the Faith carried out a detailed con-
sultation of the bishops in 2020. The results have been 
carefully considered in the light of experience that has 
matured during these years….Therefore, I have con-
sidered it appropriate to establish the following:
In short, whereas Pope Benedict XVI identified 

sources of tradition and was motivated by the obliga-
tion to accommodate the Faithful, Pope Francis’ moti-
vation is to safeguard the role of a bishop in the pur-
suit of ecclesial communion. 

In the opening remarks of Responsa Ad Dubia, Arch-
bishop Arthur Roche, Prefect of the Congregation for 
Divine Worship and the Discipline of the Sacraments 
(CDWDS), confirmed that the principal motivation 
for Traditionis custodes was “ecclesial communion”. He is 
generally negative in his presentation of the current li-
turgical climate of the Roman liturgy by stating, 

It is sad to see how the deepest bond of unity, the shar-
ing in the one bread broken which is his Body offered 
so that all may be one (cf. Jhn 17:21), becomes a cause 
for division…. As pastors, we must not lend ourselves 
to sterile polemics, capable of only creating division, 
in which the ritual itself is often exploited by ideologi-
cal viewpoints. Rather, we are called to rediscover the 
value of the liturgical reform by preserving the truth 
and beauty of the Rite that it has given us.
These negative expressions reflect similar senti-

ments found in the dispositive text of Traditionis cus-
todes. In conformity with the motu proprio, Archbishop 
Roche places significant emphasis on the role of the 
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bishop to advance unity through proper liturgical ex-
pression.

Because it is cited by Pope Francis as informing the 
disciplinary changes decreed in Traditionis custodes, it 
is important to consider the “detailed consultation of the 
bishops in 2020” conducted by the Congregation for 
Doctrine of the Faith (CDF). When the consultation 
was pursued in March 2020, the CDF sent a nine-ques-
tion survey to the heads of each bishop conference and 
asked that it be distributed “to all the Bishops of your 
country, so that the required survey can be carried out in 
their respective Dioceses.”3 The CDF instructed that only 
the survey results be returned, not the surveys them-
selves. 

At the time of the survey’s announcement, it was 
pointed out by a variety of organizations and indi-
viduals that the survey and its process were flawed. 
None of the questions sought quantitative informa-
tion. Worse, the way questions were posed encour-
aged both an interpretive response as well as an in-
terpretation of the responses when compiled into re-
sults. While the cover letter from CDF and its survey 
are easy enough to obtain, I have been unsuccessful 
in finding any survey results published by a bishops’ 
conference. However, the text of the motu proprio in-
dicates very negative interpretations. This was not 
unforeseen. From March 2020 through the end of that 
year, a large number of individuals and organizations 
published concerns that the survey would result in a 
revocation of Summorum pontificum and a general at-
tack on the use of the 1962 Roman Missal. Many of 
these warnings were overshadowed by the contro-
versies surrounding the COVID crisis: the closing of 
churches, loss of access to the sacraments, and viola-
tions of conscience regarding use of the vaccine. 

As noted above, I am not aware of any published 
survey results from the United States. However, the 
International Una Voce Federation responded to the 
survey and published its results in its newsletter, Gre-
gorius Magnus (Winter 2020).4 Given its international 
presence, the apostolate was able to provide both 
quantitative and qualitative data on the use of the 
1962 Missal worldwide. The results published by Una 
Voce demonstrate significant discrepancy with the 
negative interpretations suggested in the motu proprio. 
For example, the motu proprio does not allow “new 
groups” to be established for use of the 1962 Missal 
and suggests that conflicts between the Faithful who 
attend Mass celebrated with the 1970 Missal and those 
of the 1962 Missal are common. In contrast, Una Voce 
reports, “

Many of our correspondents noted that the establish-
ment of regular EF (Extraordinary Form) Masses 

led to a reduction in conflict; those attached to the EF 
have become settled and integrated into the life of the 
parish and the diocese, and other Catholics have be-
come used to them, and even begin to appreciate the 
contribution they make to the life of the Church.
This assimilation is exactly what true liturgical re-

form accomplishes: accommodation of differing spiri-
tualities with a respect for diversity within the unity of 
doctrine. The Catholic Church, with 24 Autonomous 
Churches, three distinct liturgical traditions, and al-
most 20 distinct liturgical rites (ten or more of which 
are found within the Latin Church) is living proof of 
this fact. That’s what Vatican II called for; that is the 
true liturgical tradition of the Catholic Church.

B: Dynamic Equivalency
I am convinced that the hermeneutic of Dynamic 

Equivalency substantially contributed to the liturgi-
cal aberrations that arose during the development and 
implementation of the 1970 Missal. The Roman Missal 
did not need to be “interpreted” into vernacular lan-
guages, it only needed to be translated. The concept of 
a dynamic interpretation is less about words and more 
about ideological changes. Regrettably, that’s often 
what happened when the new Missal came into use. 
Commentators on the new Missal often encouraged 
liturgical dancers, experimentation with pop music, 
and unnecessary changes to church structures and 
decorations. These aberrations are well documented 
and do not need to be expounded on here, but two 
things must be understood. 

First, the Vatican shifted its approach to addressing 
these aberrations from a praxis of patient dialogue to 
one of correction. This culminated in the promulgation 
of Liturgiam authenticam in 2001. Among other things, 
this important instruction addressed the use of vernac-
ular languages in the publication of books for the Ro-
man liturgy. In that document, the Vatican ordered a 
return to the use of “Formal Equivalency.”5 The Third 
Typical Edition of the 1970 Roman Missal was issued 
in Latin a year later. In 2009, the English translation of 
this edition was approved for use in the United States. 
This edition of the 1970 Missal is the current form in 
use for dioceses of the United States. Between 2001 
and 2009, members of the United States Conference 
of Catholic Bishops (USCCB) sparred over proposed 
changes to the Mass in the United States. In the end, 
the Vatican rejected a number of liturgical innovations 
introduced by the USCCB for approval. By rejecting 
the hermeneutic of Dynamic Equivalency during this 
short period, the Vatican rejected both the poor trans-
lations and their problematic interpretations. 

continued on page 4
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continued from page 2
Second, we must recognize that the hermeneutic of 

Dynamic Equivalency influenced liturgical discord in 
the Latin Church by wrongly polarizing the 1962 and 
1970 Missals as somehow opposed to each other. In 
contrast, a return to Formal Equivalency introduced a 
correction resulting in increased ecclesial unity. 

The aberrations introduced into the celebration of 
the 1970 Missal because of Dynamic Equivalency en-
couraged a rejection of that Missal by many Catholics. 
As Vatican tolerance for these aberrations waned in the 
last decade of the 20th Century, patient tolerance for 
those attracted to the 1962 Missal increased. 
As Pope St. John Paul II directed a cor-
rection of the liturgical innovations 
introduced after Vatican II—in-
novations that were not part 
of any authentic reform—he 
was also calling for a gener-
ous use of the 1962 Missal 
to accommodate the Faith-
ful. In doing so, he recog-
nized and encouraged the 
authentic role each dioc-
esan bishop holds in regard 
to safeguarding tradition in 
the liturgy. 

By 2007, when Summo-
rum pontificum was issued, 
the very positive effects of 
Liturgiam authenticam were 
being experienced. The ef-
forts to advance authentic 
liturgical reform, directed 
toward a diversity in dis-
cipline with unity in doc-
trine, bore significant fruit. 
The polarization of the two 
Roman Missals and the 
rift between the Faithful 
caused by the polarization 
was moving toward a heal-
ing. Between 2007 and 2020, 
I personally witnessed a 
substantial shift in attitudes, and the proper assimila-
tion identified by Una Voce was taking place.

The prevalent fear today is that the results of Tra-
ditionis custodes will reverse the trend toward ecclesial 
unity and mutual respect for the two Missals. I believe 
that is a possibility, but I also believe that the final re-
sult will depend less on the motu proprio and more on 
the individual bishops who wish to advance authentic 
liturgical reform true to the traditions and doctrines of 
the Church. 

C: Changes
In an article-by-article comparison of Summorum 

pontificum (SP) and Traditionis custodes (TC), I find that 
the latter document does not abrogate the former. In 
fact, TC leave intact certain norms found in SP. In my 
review, I find that TC makes the following changes to 
SP.

1: Article 1 of TC identifies the 1970 Missal as 
“the unique expression of the lex orandi of the 
Roman Rite.” This is not a complete abroga-
tion of Article 1 of SP, which identifies the 

1970 Missal as the “ordinary expression” 
of the Roman Rite and the 1962 

Missal as the “extraordinary ex-
pression.” The statement in 

TC is a brief, one sentence 
that relies on usual in-
terpretative principles 
of law. The article from 
SP is two paragraphs 
in length and provides 
substantially more con-
text to its statement. Both 
documents refer to the 
lex orandi of the Roman 
Rite. One cannot do so 
without acknowledging 
a direct connection to the 
entire body of liturgical 
tradition held in the Ro-
man Rite. What makes 
that significant? Consider 
this.
In the Roman Rite, there 
are eleven (11) distinct 
Roman Missals in use to-
day. While it is true that 
the 1970 Missal is the 
universal Missal for the 
Roman Church, it is also 
true that it is not the sole 
Missal in legitimate use. 
Because of this fact, one 

cannot legitimately interpret the words, “the 
unique expression of the lex orandi of the Ro-
man Rite” to exclude the legitimacy or im-
portance of the other ten Missals in use. As 
an aside, at least eight of those Missals are 
more than two-hundred years older than the 
Missal Pius V promulgated in 1570, the par-
ent of the 1962 Missal.
Though TC removes the identifier of “ex-
traordinary expression” previously attached 

 Painting of the Holy Trinity with a crown, 
by Max Fürst, c. 1917 
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to the 1962 Missal, the motu proprio does not 
abrogate the 1962 Missal nor in any way di-
minish its importance in the development 
and preservation of liturgical traditions of 
the Roman Rite. What the motu proprio does 
is place the 1962 Missal in the same category 
as the other eight Missals of the Roman Rite 
that were retained when Pius V promulgat-
ed the Missal of Trent in 1570. In my opinion, 
this gives the 1962 Missal a recognized lon-
gevity. Whether it receives the honor and re-
spect it deserves will depend on the actions 
of individual bishops and priests, much like 
the eight other Missals still in use today.

2: Articles 2, 3, 4 and 5 of TC abrogate the 
norms found in the second paragraph of Ar-
ticle 1 and Article 5§§1, 3 and 5 of SP. Sum-
morum pontificum allowed all priests to cel-
ebrate Mass according to the 1962 Missal 
and obligated them to do so if the faithful in 
their parishes asked for such a Mass, even 
for special occasions. TC removes that uni-
versal permission for the public celebration 
of the 1962 Missal and restores the sole au-
thority to grant permission for such public 
celebrations to the diocesan bishop. TC also 
requires all priests who use the 1962 Missal 
to obtain permission from their bishop to 
continue doing so. Priests ordained after TC 
must obtain permission from their bishop, 
who must first consult the Holy See before 
granting the permission. 

3: Articles 7, 8, 9§1, 11 and 12 of SP are altered 
by Articles 2, 3, 6 and 7 of TC. Specifically, 
because SP gave all priests the permission 
to use the 1962 Missal for a public Mass, if a 
pastor denied use of the Missal for the Faith-
ful requesting it, SP expressly identified 
a right to appeal to the diocesan bishop to 
compel the priest to do so. If the bishop re-
fused to comply, the Faithful were to appeal 
to the Pontifical Commission Ecclesia Dei. 
Finally, SP also gave priests permission to 
celebrate other sacraments according to the 
1962 Roman Missal; notably, Baptism, Mar-
riage, Penance and Anointing of the Sick. 
TC disbanded the Pontifical Commission 
and transferred competence over the use of 
the 1962 Missal to the CDWDS for secular 
priests and the Congregation for Institutes 
of Consecrated Life and Societies of Apostol-
ic Life (CICLSAL) for all others. The trans-
fer of competence and the removal of the 

universal permissions constitute substantial 
changes from the norms established by SP. 
It is important to note that the right to ap-
peal the denial of a bishop to accommodate 
the spiritual needs of the Faithful remains 
intact. Where the appeal is directed has 
changed, but the right to appeal remains. 

4: Article 10 of SP is abrogated by Article 3§6 
of TC. SP allowed bishops to establish per-
sonal parishes dedicated to the exclusive use 
of the 1962 Missal. TC revokes that permis-
sion. However, it is important to note that 
TC does allow a bishop to designate where 
and when the 1962 Missal may be celebrat-
ed. This general permission allows flexibility 
to a bishop. Though he cannot erect a group 
as a “parish”, TC does not prohibit him from 
organizing the faithful under other stable 
forms of communities (e.g.: a quasi-parish or 
public association of the faithful).

5: TC requires that during the celebration of 
Mass according to the 1962 Missal the read-
ings must be proclaimed in the vernacular.

D: What has not changed
It is remarkable to note that TC did not abrogate SP 

in its entirety. Considering the usual norms of law for 
interpreting legislative texts, the following elements of 
SP still apply.

1. Use of the 1962 Missal may take place in pri-
vate Masses celebrated at any time and on 
any day except the Easter Triduum by any 
priest ordained before TC was promulgated. 
Furthermore, the Faithful may attend such 
Masses if they spontaneously ask the priest 
and the norms of law are followed (c.f. SP 2, 
4).

2. Religious institutes and societies of apos-
tolic life of pontifical right that use the 1962 
Missal for conventual or community Masses 
may continue to do so. This is because the 
bishop does not control the internal admin-
istration and life of these communities. Di-
ocesan right institutes should obtain the per-
mission of their bishop first.

3. Ordinaries still have the faculty to celebrate 
the Sacrament of Confirmation using the old 
Roman Pontifical (SP 9§2).

4. Ordained clerics may use the Roman Brevia-
ry promulgated in 1962 by Saint John XXIII 
(SP 9§3).
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5. The suitability requirements for a priest to 
celebrate according to the 1962 Missal re-
main intact.

Where do we go from here?
Let’s turn to a common question posed to The Saint 

Joseph Foundation. Does Pope Francis have the au-
thority to do what he did? Absolutely. Insofar as the 
liturgy touches discipline, the Pope has full authority 
over it. As stated by Pope Pius XII in his encyclical on 
the sacred liturgy:

…the Sovereign Pontiff alone enjoys the right to 
recognize and establish any practice touching the 
worship of God, to introduce and approve new 
rites, as also to modify those he judges to require 
modification. Bishops, for their part, have the 
right and duty carefully to watch over the exact 
observance of the prescriptions of the sacred can-
ons respecting divine worship. Private individu-
als, therefore, even though they be clerics, may 
not be left to decide for themselves in these holy 
and venerable matters….6

By recognizing and honoring the Pope’s authority 
over the discipline of the sacred liturgy, we advance 
ecclesial unity and fulfill the proper and right motiva-
tions of TC. We must also recognize those aspects of 
SP that remain unchanged and encourage bishops to 
pursue accommodation of the Faithful and recognize 
that unity of doctrine is strengthened by a diversity of 
discipline. This leads us to the main point of this arti-
cle; how to interpret and apply Traditiones custodes and 
its subsequent Responsa ad dubia faithfully to safeguard 
the unity brought about by the generous use of the 
1962 Missal without alienating priests and laity who 
are attached to it. 

First and foremost, I encourage bishops to imple-
ment the general norms of TC by publicly recognizing 
the suitability of priests who currently use the 1962 
Missal and confirm the existence and continuance of 
the communities that enjoy its use. If the communi-
ties are currently celebrating Mass in a parish church, 
the bishop should dispense the community from the 
norm of using a non-parish church or extend a privi-
lege to the parish to allow it to use the 1962 Missal in 
its church (see below).

In addition, I have five recommendations that uti-
lize general conventions of Canon Law. When utiliz-
ing these conventions, those involved should recog-
nize that the norms of law used for interpreting and 
applying ecclesiastical laws apply. Specifically, the 
obligation to interpret laws in accord with the specif-
ic words used within them (Canon 17), and to give a 
strict interpretation to those laws that restrict rights, 

even acquired rights (Canon 18). In my application be-
low, I take these and other interpretive norms into ac-
count.

1. Use of Dispensations 
A diocesan bishop, whenever he judges that it contrib-
utes to their spiritual good, is able to dispense the faith-
ful from universal and particular disciplinary laws is-
sued for his territory or his subjects by the supreme 
authority of the Church. He is not able to dispense, 
however, from procedural or penal laws nor from those 
whose dispensation is specially reserved to the Apos-
tolic See or some other authority (Canon 87§1).
Many bishops in the United States are using Canon 

87 to accommodate the communities that habitually 
or exclusively use the 1962 Missal for Mass and the 
celebration of other sacraments. Some bishops are is-
suing a general dispensation to retain the status quo 
pending further decision. Other bishops are making 
the dispensations verbally and without formal presen-
tation. This remains the most convenient manner to 
accommodate the Faithful and retain use of the 1962 
Missal without changes to the status quo prior to the 
promulgation of TC.

While I do recommend the use of dispensation to 
accommodate the Faithful, I do not recommend us-
ing it as a permanent convention to maintain the pre-
TC status quo. I certainly do not recommend using 
it without the formality of issuing a decree. Such ap-
proach does not provide sufficient stability to those 
who rely on the dispensations. 

There are two uses of dispensation that could be 
advantageous for a bishop to utilize. First, a bishop 
could dispense from the requirement that a stable use 
of the 1962 Missal not occur in a parish church. I make 
this recommendation with one caveat. According to 
the Responsa ad dubia, such dispensation must be given 
by the CDWDS. However, the expectations of this an-
swer must be recognized within the wording and con-
text of both TC and the Responsa ad dubia document. 
Understood in this broader context, the requirement to 
consult with CDWDS does not seem to apply to par-
ishes erected before TC that enjoy the exclusive use of 
the 1962 Missal. Rather, the norm of Article 3§5 would 
seem to allow the use of dispensation by the diocesan 
bishop in this situation without first consulting the 
CDWDS.7 Second, there are some who may disagree 
with my opinion that TC did not abrogate the permis-
sion given to priests to use the Roman Breviary pro-
mulgated in 1962. If that position is held by a bishop, 
he could certainly dispense from the obligation to use 
the current breviary and commute the obligatory use 
to that of 1962.

continued from page 5
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2. Be generous with Privileges
A privilege is a favor given through a particular act 
to the benefit of certain physical or juridic persons; it 
can be granted by the legislator as well as by an execu-
tive authority to whom the legislator has granted this 
power (Canon 76§1).
To understand the broad range allowed by this con-

vention of law, there are some terms to understand. 
All privileges are “perpetual” unless otherwise stated 
in the decree granting the privilege (Canon 78§1). In 
this context, “perpetual” does not mean “until the end 
of time.” It simply means the privilege ends either 
by a subsequent act of legitimate authority revoking 
it or when the person receiving the privileges ceases 
to exist. A “personal” privilege is attached to a physi-
cal person and ends with the death of that person 
(Canon 78§2). If given to a juridic person, the privi-
lege is “real”. It ceases when the juridic person is ex-
tinguished in law or, if the juridic person is a thing 
or an aggregate of things (C.f. Canons 114, 115§1, §3), 
when the object or place is destroyed (Canon 78§3). 
If the juridic person is attached to a location (diocese, 
parish, or specific church), the privilege is called “lo-
cal”. A local privilege extinguished by the destruction 
of the place is revived by the law itself if the place is 
restored within 50 years (Canon 78§3). For example, 
if a privilege is bestowed on a chapel and the chapel 
burns down, the privilege is restored automatically if 
the chapel is rebuilt within 50 years.

TC Art. 2 provides the diocesan bishop with author-
ity over the use of the 1962 Missal in his diocese in ac-
cord with the norms of law. As such, he can grant a 
privilege to priests, to the individuals within a com-
munity of the Faithful, or to a specific juridic person to 
use the 1962 Missal. Because privileges are perpetual 
by nature, this provides stability to the priest or com-
munity relative to the use of the privilege. And, the 
bishop can attach the privilege to a specific location to 
establish greater stability.

Privileges are intended for accommodating the spe-
cific needs of the Faithful. When providing for a spiri-
tual good, such as the use of the 1962 Missal, the law 
demands a broad interpretation and use (c.f. Canons 
77, 36§1).

3. Delegate 
“Ordinary executive power can be delegated both for a 

single act and for all cases unless the law expressly provides 
otherwise” (Canon 137§1). Quite simply, a bishop can 
delegate to a suitable priest his authority to make cer-
tain determinations identified by TC. This would in-
clude his authority to determine whether to use the 
1962 Missal for baptisms, weddings, or confessions. 

This would include the authority to dispense from cer-
tain elements of TC. When used in conjunction with 
dispensations and privileges, a diocesan bishop could 
legitimately establish situations not unlike the status 
quo existing in many places before TC.

For example, because TC does not allow the es-
tablishment of a new parish without first consulting 
with the Holy See, a bishop could establish a spiritual 
trust (aggregate of things) associated with a particu-
lar church and grant it the privilege of having the 1962 
Missal used in that place. He could appoint a suitable 
priest as the rector and a regular schedule of Masses 
to be offered. He could delegate to the rector the au-
thority to determine the use of the 1962 Missal for bap-
tisms, weddings, funerals, confessions, and even the 
use of the 1962 Breviary within the church. This would 
not establish a new community, but it would preserve 
the use of the 1962 Missal and its rich contributions to 
the Latin Rite while accommodating the spirituality of 
those who would enjoy it.

4. Petition Rome 
Article 4 of TC requires a bishop to consult with the 

Holy See before granting a priest ordained after the 
promulgation of TC permission to use the 1962 Mis-
sal. In the Responsa ad dubia, the CDWDS suggests 
that the dispensation to use a parish church should be 
given by that dicastery after being approached by the 
bishop. I note above my opinion that such a request is 
not necessary in a certain, specific situation. If a bishop 
disagrees with my opinion above, this recommenda-
tion applies. 

Also, to erect a new parish dedicated to use of the 
1962 Missal would require the approval of the Holy 
See. These expectations from the Holy Father are not 
innovative. Such expectations have been used in the 
past to regulate the erection of “national” parishes 
(personal parishes erected for a specific immigrant 
group, e.g.: Polish, German, or Italian). Such a conven-
tion should not be viewed as negative or overly con-
trolling, but rather as an application of authority in-
tended to protect ecclesial unity in a specific way.

This being the case, I strongly urge bishops who 
have experienced increased ecclesial communion, 
spiritual renewal, and assimilation of the Faithful into 
the life of the Church because of the use of the 1962 
Missal to petition Rome for dispensations in the situa-
tions noted above. The primary motivation for TC is to 
promote ecclesial unity while also preserving authen-
tic tradition within the Latin Rite. The primary pur-
pose of SP was to accommodate the Faithful attached 
to the 1962 Missal while also preserving ecclesial uni-

continued on page 8
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ty and tradition. One of the greatest traditions of the 
Latin Rite itself is diversity within the Rite. If a bishop 
were to demonstrate that spiritual renewal among the 
Faithful advances ecclesial communion when expand-
ed permissions are given to new priests and the devel-
opment of new groups, I believe it would be difficult 
for the CDWDS to deny the request. If multiple bish-
ops from the same conference made the requests, I be-
lieve we would see a continued development of praxis 
that would be helpful in future application of TC and 
the Responsa ad dubia. In short, bishops should not be 
shy in making these requests. If they are, it will give a 
false impression that use of the 1962 Missal should be 
restricted.

There is one area I find interesting that does not re-
quire consultation with Rome. The Responsa ad dubia 
notes the authority of a bishop to grant permission to 
use the 1962 Missal ad tempore (for a time). It further 
notes that doing so would allow a bishop to evaluate 
the effectiveness of the use. This authority is not sub-
ject to review by the Holy See but would allow a bish-
op to allow use of the Missal by a specific group for 
an experimental period before petitioning Rome. I en-
courage such an approach. It would allow a prudent 
evaluation of the group to occur and provide data that 
could be utilized in a subsequent petition to Rome.

5. Establish “Parishes of Tradition”
As noted above, there are almost a dozen differ-

ent Missals associated with the Latin Rite that can be 
validly and licitly used today. I propose that bishops 
erect at least one parish in each diocese as a “Parish 
of Tradition” where each of the Missals are scheduled 
for use throughout the year. The use of some of these 
Missals requires permission from certain authorities; 
permission which a bishop can request. While priests 
are being trained in the use of these Missals, priests 
already using the Missals could be invited to celebrate 
the Masses. Most of these Missals are attached to reli-
gious institutes, and there are priests in those orders 
accustomed to using the Missals. Other Missals are at-
tached to specific dioceses or regions, and the secular 
priests there are trained in the use of their local Mis-
sal. One Missal, the Anglican Rite, is celebrated only 
in English, and there is a good availability of priests 
to celebrate the Mass. The accumulated expression of 
these Missals constitutes the authentic tradition of the 
Latin Rite as a whole. Liturgical experiences could be 
broadened by inviting priests and bishops from dif-
ferent Eastern Catholic traditions to celebrate Mass as 
well.

The effects of such “Parishes of Tradition” would be 
amazing. The Faithful would have an opportunity to 

understand the great diversity of liturgy in the Catho-
lic Church. It would encourage a proper perspective 
on what “tradition” really means when we speak of li-
turgical reform. It would be an opportunity for an au-
thentically “Catholic” formation in ecclesiology. The 
execution of such an undertaking would take some 
time and effort, but the spiritual benefits would far 
outweigh the effort put into the execution. 

In closing, I want to make three points. First, the 
concept of liturgical reform cannot be properly un-
derstood without first recognizing the multiple layers 
that contribute to the issue. The concept of “tradition” 
is not limited to the age of a particular missal. While 
the age contributes to the matter, liturgical tradition 
expresses the doctrines of the Church within the di-
versity of time and space. Each specific missal contrib-
utes to the tradition, but no single missal constitutes 
the tradition. Understanding this fact helps advance 
an understanding of how liturgy provides an essential 
contribution to ecclesial unity.

Second, because authentic liturgical reform must 
consider multiple layers of tradition and doctrine, the 
implementation of liturgical reform takes prudence, 
prayerful consideration, proper formation, and the ne-
cessity of time. The Saint Joseph Foundation and Cath-
olics United for the Faith stand ready to assist groups 
of laity, priests, and bishops in the proper and fruitful 
implementation of Traditionis custodes in the advance-
ment of authentic reform.

Finally, I urge the Faithful who are attached to the 
1962 Missal to engage their bishops in positive way 
and keep them engaged. The Church is a society, di-
vinely instituted to reflect the unity of the Trinity. 
As the Blessed Trinity has communion so must the 
Church. This requires personal engagement and com-
munication. The Faithful should not be shy in estab-
lishing lines of communication with their bishops to 
express their spiritual needs, but also to encourage 
him in his work as the chief shepherd of his diocese. 
Where such unity is fostered, there is found the bless-
ing of God (Psalm 132 DRV).

(Endnotes)
1  The Saint Joseph Foundation will combine and expand the two 

articles to develop a position paper on this critical issue. The 
completed position paper will be announced in Christifidelis. 

2  Pope Benedict XVI, Summorum pontificum, p.1.
3  CDF cover letter, 7 March 2020, Prot. N. 02/2020-ED.
4 https://lms.org.uk/sites/default/files/resource_documents/

fiuv/gregorius_magnus/Issue10.pdf
5  c.f. Liturgiam authenticam, 20
6  Pope Pius XII, Encyclical Mediator Dei, n. 58.
7  “[The diocesan bishop is] to proceed suitably to verify that the par-

ishes canonically erected for the benefit of these faithful are effective fort 
their spiritual growth….”
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Dear Friends,

“Grace to you, and peace from Him Who is, Who was, and Who is to come” (Rev. 1:4).

You may have noticed that this issue of Christifidelis (CFID) does not have Rumors or Straws in the 
Wind.  I take this opportunity to provide some explanation.  For some time now, we have been prayerfully 
considering the Pope’s motu proprio on the use of the 1962 Missal, Traditionis custodes.  My intention 
was to present a position paper on the issue and publish the position paper in one or more issues of CFID.  
Because of circumstances, the articles were completed before the position paper.  If the articles contained 
the full text of the position paper, we would have needed three or four issues of CFID to publish it in full.  I 
have limited the content of the articles to the essential elements of the position paper.  Even so, the second 
installment required more space than the usual articles published.  We will resume both Rumors and Straws 
in CFID 40-4.  For now, I will use this letter to pass along some “Rumors”.

It’s no secret that our country is experiencing high inflation and supply issues.  Like all of you, the Saint 
Joseph Foundation is experiencing the effects of both.  Donations are down about $40,000.00 below last 
year’s figures at this time.  I am not concerned.  I know God can shake the heavens and provide in our need.  
For now, we have enough in reserve to supplement our needs.  I am very grateful for each and every one 
of you who have donated to help us pay our bills.  And, I am very grateful for each and every one of you 
who have offered prayers for our needs.  Both kinds of donations are needed and welcomed.  Thank you.

I know that many of our readers are also struggling financially.  Please know that we keep you all in 
prayer.  And, I ask that each of you pray for the readers of Christifidelis, and our donors and clients; that 
those struggling with financial issues would be adequately provided for with jobs and income.

Because of supply chain issues, the apostolate that prints and mails our newsletter has had difficulties 
getting supplies.  This has delayed production of our newsletter and delivery to your doorstep.  It also forced 
them to use different size paper for our reply forms.  I am guessing there will be other modifications to the 
newsletter—hopefully only temporary—as we work through supply issues associated with the printing and 
delivery of Christifidelis.  Please be patient as we work through the issue.  

I have one more Rumor.  A Rosary Congress is seven consecutive days of prayer utilizing 24-hour 
exposition and adoration, special Masses, processions, Confession, contemplative prayer, conference talks, 
and the Rosary.  The intention is to immerse participants in the sacramental life of the Church within a spirit 
of reparation.  The seven days are scheduled to include the Feast of Our Lady of the Rosary (Oct. 7).  This 
year, the dates for a Rosary Congress are October 1-7.  For several years now, members of The Foundation 
staff have participated in the Rosary Congress held in our diocese.  Additionally, the Foundation sponsored 
the 3 pm Mercy Hour on the Friday of the Congress for two years.    We live in very difficult times, and the 
never-ending series of crises can be disheartening.  We have to remember that Our Lord did not promise 
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us an easy time, only that He would be with us until the end of time.  And we have to remind ourselves 
that Faith does not make things easy, but it does make things possible to solve or endure.  If you have a 
Rosary Congress occurring in your diocese, I strongly urge you to participate.  If you do not have a Rosary 
Congress organized close to you, consider planning one at your local parish.  Ideally, it should be 7 days 
long, but circumstances allow you to modify the arrangements as resources allow.  Please consider taking 
part, either as a participant or as an organizer.  For more information, you can contact Kristin at 443-286-
4121, kristinb@rosarycongressusa.org, or search www.rosarycongressusa.org.  

This issue of Christifidelis is dedicated to the Blessed Trinity.  Belief in the Blessed Trinity—belief that 
there are Three Divine Persons in One God—is a central belief of all Christians.  You cannot be a Christian 
if you do not believe in the Blessed Trinity.  We cannot understand this mystery, we must simply accept it 
and recognize that this truth is proven in our own nature.  

There is a story about St. Augustine walking on the beach by the Mediterranean Sea one day and 
contemplating the Holy Trinity.  He was wanting to unravel the mystery of God’s Being.  As he walked, he 
noticed a young child digging in the sand.  After a hole was dug, the boy began taking a bucket of water 
from the Sea and pouring it into the hole.  After watching for some time, and obviously distracted from his 
thoughts, our saint asked the boy, “What are you doing?”  The boy replied, “I’m going to empty the Sea 
into my hole.”  Augustine laughed and told him that was impossible.  The boy replied, “And neither can 
you understand the Holy Trinity.”  Saint Patrick took an easier and more faith-filled approach.  He used the 
clover leaf to demonstrate that Three Persons can exist as One being.  The clover leaf just is, and so is God.  
For Saint Patrick, the Blessed Trinity just is to be believed.  For two-thousand years, together with the death 
and resurrection of Jesus Christ, belief in the Trinity has been central to the Christian Faith.  

The first reference to the Holy Trinity in the Bible is found in Genesis 1:26-28; the creation of Man.  
The earliest creeds of the Christian Faith professed belief in one God, the Father, Son, and Holy Spirit 
(Three Persons in one God).  The Apostles’ Creed, one of these early professions of Faith, is embraced and 
used by all major Christian religions today.  So important and powerful is this prayer, that St. Augustine 
encouraged all Christians to pray it, together with the Our Father, as the first and last words uttered each 
day.  He told his catechumens that praying the Apostles’ Creed frequently, especially in times of doubt, will 
give clarity to mind and heart because it allows the person to profess the most profound yet simple Truth 
that our Christian Faith rests on.  I have followed his advice for over 30 years, and I offer my prayer in the 
morning for my wife and our children; that they would be strengthened in the Faith.  And, in times of doubt, 
I often pray the Apostles’ Creed to gain strength of conviction in my times of doubt.  

In this time of so much doubt and division, let us take a moment to reflect on and accept a simple 
truth that every Christian—Catholic, Orthodox, Protestant, or other—holds dear; the truth that God is one, 
Father, Son, and Holy Spirit.  And, in that thought, let us take comfort knowing that the God who made us 
in His image and likeness wants us all to share the same unity of persons that He shares with Himself (c.f. 
John 17:21).  That’s what Jesus prayed for at the Last Supper; that unity is God’s true image and likeness; 
let us work toward His image and likeness with willing hearts.

God bless you; St. Joseph keep you.

        Peace,

       Philip C. L. Gray
       President
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