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IURI CANONICO QUO SIT ECCLESIA DEI FELIX.

Editor’s note: This is the second of two articles prepared by SJF intern, Alex McKenna. This ar-
ticle is intended to give a snapshot of the work we do here in our offices. All identities within the 
cases have been changed to protect privacy, unless the matter was openly discussed in public.

Civil Jurisprudence Review
By Alex McKenna

As an intern for the Saint Joseph Foundation, I have 
spent long hours poring over the Saint Joseph Foun-
dation archives, organizing our case library. While this 
may sound tedious, I quickly learned that the Foun-
dation archives are anything but boring. Though the 
circumstances and details of each case I encountered 
varied widely, certain underlining principles were 
common to them all. Chief among these principles is 
that while Canon Law is obviously important for ev-
eryday church governance, it is more important for 
the salvation of souls. Canon Law offers a set of rules 
that, when applied correctly, offer an expression of 
moral theology. The four cases I will introduce you to 
are found in the Foundation’s archive, and offer a brief 
snapshot into this expression. 

INNOCENT UNTIL PROVEN GUILTY OR 
GUILTY UNTIL PROVEN INNOCENT?

On April 18, 2002, the Archdiocese of St. Claire re-
ceived the first of six allegations against Fr. Titus An-
dronicus. Each allegation claimed the priest had sexu-
ally abused minors. The second allegation arrived later 
in 2002 followed by the third and fourth allegations in 
early 2004. Two more victims came forward by the end 
of 2007. With each new claim, Fr. Titus protested his 
innocence, but the Archbishop put him on administra-
tive leave in 2004 and began canonical proceedings. 
Expressing concern over bias in his home diocese, Fr. 
Titus appealed to the Congregation for the Doctrine 
of the Faith (CDF) to transfer his case. Since CDF has 
jurisdiction over all cases of sexual misconduct by 
priests, it authorized the Archdiocese of Olympia to 
adjudicate Fr. Titus’ case. In addition, CDF appointed 
three judges and a promoter of justice. However, over 
a year after CDF constituted the court, the Presiding 
Judge still had failed to contact Fr. Titus and make 
him aware of the case developments. Inexplicably, the 

court refused to acknowledge its procedural errors 
and proceeded to formulate a doubt with six accusa-
tions. On February 8, 2010 the court answered affirma-
tive to four of the six accusations. Fr. Titus began an 
appeal to the CDF but never witnessed its completion. 
His case was suspended in 2015 due to his deteriorat-
ing health, and he accepted a life of prayer and pen-
ance. Fr. Titus passed away in 2019.

The preliminary observations and defense focused 
on four main arguments: violation of the accused’ 
right of defense by special assistants to the promoter 
of justice, violation of the accused’ right of defense by 
the court, violation of procedural obligations by the 
court, and inconsistent or inaccurate witness testimony 
against the accused. When CDF constituted the court 
in the Archdiocese of Olympia, the Presiding Judge ap-
pointed two special assistants for helping the Promoter 
of Justice. Employing unethical tactics, the special as-
sistants sought testimony from people who knew Fr. 
Titus. In unsolicited interviews with the “witnesses,” 
the special assistants attempted to force testimony 
that sexual misconduct occurred. On multiple occa-
sions, the special assistants led witnesses with lines 
of questioning in hopes they would join accusers and 
strengthen the suit against Fr. Titus. Considering the 
actions of the special assistant compounded by Fr. Ti-
tus’ invincible ignorance of their activities for over a 
year, a clear violation of due process is evident. 

Canonical errors continued as the court denied Fr. 
Titus’ right to defense by withholding documenta-
tion and abrogating prescribed timelines. The defense 
never received copies of the testimonies collected by 
the special assistants. Instead, the Court provided 
summaries of the testimonies. Canon 1604§1 states, 
“It is absolutely forbidden for information given to 
the judge by the parties, advocates, 
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Reports, Rumors,
Ramblings and

Ravings
Recently I have been traveling a great deal to meet 

with clients and collaborators of both the Saint Joseph 
Foundation and Catholics United for the Faith. These 
travels have given me the opportunity to speak to the 
faithful across the United States about The Synod on 
Synodality, Traditionis Custodes, and the right of the 
laity to pursue apostolic activity on our own initiative. 
I want to extend a warm thank you to those clients, 
collaborators, and donors whose generosity makes 
this travel possible. Thank you.  PG

  

On behalf of the Foundation staff, I want to wish 
a fond farewell to our intern Alex and thank him for 

the substantial contributions to the Foundation’s and 
CUF’s missions he has made during his time with us. 
You will recognize him as the author of the two most 
recent articles in Christifidelis, including this issue; 
these articles are only a small part of what he was 
able to contribute to our work. Please join us in pray-
ing for Alex as he begins to teach in a Catholic school 
in Iraq.  PG

  

I am happy to announce that our sister apostolate, 
CUF, has welcomed a new staff member to their In-
formation Services Department. CUF’s new Informa-
tion Specialist is ready and able to provide in depth 
research on the doctrines, disciplines, and history of 
the Catholic Church tailored to the needs of both CUF 
members and nonmembers alike. If you have a ques-
tion about the Catholic Faith, call 1-800 MY FAITH 
(693-2484) and let CUF know you learned of their ser-
vice in the pages of Christifidelis.  PG

  

We are so grateful to those supporters of the Foun-
dation who remember our work in their wills. The 
generosity and foresight of a small few have provid-
ed a boon to our efforts either with bequests or re-
quests that donations be made to the Foundation in 
their memory. I pray that the Masses and prayers we 
offer for these donors provide comfort to their fami-
lies and spiritual aid to their souls. If you haven’t al-
ready, please consider these means of leaving a lega-
cy that will continue to serve the Church.  TV

Prayer to Saint Joseph
To you, O blessed Joseph, do we come in our tribulation, and having implored the help of your 
most holy Spouse, we confidently invoke your patronage also.

Through that charity which bound you to the Immaculate Virgin Mother of God and through the 
paternal love with which you embraced the Child Jesus, we humbly beg you graciously to regard 
the inheritance which Jesus Christ has purchased by his Blood, and with your power and strength 
to aid us in our necessities.  O most watchful guardian of the Holy Family, defend the chosen chil-
dren of Jesus Christ; O most loving father, ward off from us every contagion of error and corrupt-
ing influence; O our most mighty protector, be kind to us and from heaven assist us in our struggle 
with the power of darkness.

As once you rescued the Child Jesus from deadly peril, so now protect God’s Holy Church from 
the snares of the enemy and from all adversity; shield, too, each one of us by your constant protec-
tion, so that, supported by your example and your aid, we may be able to live piously, to die in 
holiness, and to obtain eternal happiness in heaven.

Amen.
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Bishops, priests and scholars 
correct Pope Francis’ statement on 

Holy Communion
Sep 16, 2022 

(LifeSiteNews) — Four bishops, several priests, 
and numerous Catholic scholars have signed 
a statement rebuking Pope Francis for a recent 
statement about the reception of Holy Commu-
nion, according to which “everyone is invited 
to the supper of the wedding of the Lamb (Re 19:9). 
To be admitted to the feast all that is required is 
the wedding garment of faith which comes from 
the hearing of his Word.” The Pope wrote these 
words in his June 29 Apostolic Letter on the lit-
urgy, Desiderio desideravi, but for the signatories 
of this new statement…, he omitted the “essential 
topic of repentance for sin for the worthy recep-
tion of the Eucharist.”
…The Catholic Church has always taught that in 
order to receive the Holy Eucharist worthily and 
without sin, Catholics must receive sacramental 
absolution, if possible, for any mortal sins they 
may have committed and obey all other laws of 
the Church concerning reception of the Eucharist 
…. “The claim,” they write, “that faith is the only 
requirement for worthy reception of the Holy Eu-
charist was condemned by the Council of Trent as 
a heresy.”
… Only in May, a U.S. Bishop – Archbishop Sal-
vatore Cordileone – publicly banned Nancy Pe-
losi, the Speaker of the House of Representatives, 
from receiving Holy Communion because she is 
defying the Church’s teaching against abortion. 
“A Catholic legislator,” he then wrote, “who sup-
ports procured abortion, after knowing the teach-
ing of the Church, commits a manifestly grave sin 
which is a cause of most serious scandal to oth-
ers.”
….As the new statement points out, “on the day 
that Desiderio desideravi was issued, Pope Fran-
cis received in audience Nancy Pelosi, the Speak-
er of the U.S. House of Representatives,” and on 
that day, she received Holy Communion at a pa-
pal Mass, in St. Peter’s, over which Pope Francis 
presided, thereby “causing scandal to Catholics 
over all the world,” in the statement’s words. The 

text continues: “When asked about her illegal re-
ception of communion, Pope Francis expressed 
no disapproval of it. Instead, he responded by 
saying ‘When the Church loses its pastoral na-
ture, when a bishop loses his pastoral nature, it 
causes a political problem. That’s all I can say.’ 
…Now this papal document (Desiderio desid-
eravi) affirming that “the garment of faith” is 
“all that is required” to be admitted to the Eu-
charistic banquet, seems to provide a theological 
justification for this attitude, which could have 
been thought to be simply the result of political 
opportunism. This scandal had moreover a strik-
ing confirmation through the coincidence that 
Nancy Pelosi received Holy Communion in St. 
Peter’s basilica, on the feast of Peter and Paul, 
the very same day in which Desiderio desideravi 
was published. Such an attitude on the part of the 
pope is, of course, the opposite of true “pastoral-
ity,” since the first duty of the spiritual pastor is 
to warn the sinner, and particularly the public 
sinner, not only of the seriousness of his fault, but 
of the immense damage that is caused to millions 
of Catholics who are thereby deceived and led to 
think that this can be an acceptable and orthodox 
behavior.

https://www.lifesitenews.com/blogs/bishops-priests-and-
scholars-correct-pope-francis-statement-on-holy-communion/

Here we go again. For a packet on denouncing pro-choice 
Catholic politicians, call CUF (800-MY FAITH) and ask 
for one. PG

    

China Analysts Say 
Vatican’s Agreement With the 

Chinese Communist Party 
Ignores Negative Realities

Edward Pentin, September 22, 2022
VATICAN CITY — As the Holy See prepares to 
renew its provisional agreement with the Peo-
ple’s Republic of China, recent remarks by Pope 
Francis and his secretary of state, Cardinal Pietro 
Parolin, have been criticized by China-watchers 
and experts as naïve and out of touch with the 
reality facing Catholics in China and Hong Kong. 

STRAWS IN THE WIND
            

[Straws indicate to us how strong and in which direction the wind is blowing. We are very grateful to the readers who take the 
trouble to send us the parish bulletins, newspaper clippings and other docu ments which make this popular feature possible. — Ed.]

continued on page 4
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continued from page 3
The Pope told reporters on his way back from Ka-
zakhstan last week that the Vatican’s bilateral di-
alogue with China’s communist government was 
“going well” but “slowly because the Chinese 
pace is slow, they have an eternity to move for-
ward,” and because they are a people of “infinite 
patience.” The Pope also said he “didn’t feel like” 
characterizing China as “antidemocratic because 
it is such a complex country, with 
its own rhythms.” 
The Holy Father discussed the 
case 90-year old Cardinal Joseph 
Zen Ze-kiun, who was put on 
trial this week in Hong Kong, 
accused with others of failing to 
register a pro-democracy support 
fund. The Pope ambiguously 
commented that Cardinal Zen 
“says what he feels, and you can 
see there are limitations there.” 
And the Holy Father notably 
failed to offered any words of en-
couragement or empathy for the 
cardinal, who has pleaded not 
guilty, and stressed that he him-
self tries to “support the path of 
dialogue.” 
…China experts and others ex-
pressed bewilderment over the 
Pope’s remarks….The British Catholic peer Lord 
David Alton interpreted the appeal for patience 
as “appeasement” and recalled the consequences 
of such an approach in the lead up to the Second 

World War and the post-war Vatican policy to-
wards Soviet Communism of Ostpolitik. 
…The vice chairman of the U.K.’s All Party Par-
liamentary Groups on Uyghurs is also incensed 
by the Vatican’s silence in the face of the CCP’s 
oppression of the Uyghurs, an dialogue-driven 
approach that Lord Alton called “beyond belief.” 

A Hong Kong priest, speaking to 
the Register on condition of ano-
nymity due to the CCP restric-
tions on free speech there, said 
the CCP “is not patient; rather 
it is cunning.” The Vatican, he 
stressed, is not dealing with the 
Chinese, but rather the same CCP 
that “destroyed Chinese culture 
in the Cultural Revolution, that 
has the Soviet ideology.” 
“Holy Father,” the priest plead-
ed, “please don’t confuse Chi-
nese with the CCP.” 
https://www.ncregister.com/news/china-
analysts-say-vatican-s-agreement-with-the-
chinese-communist-party-ignores-negative-
realities

This very lengthy article is worth the 
read. Church-State relations are al-
ways complex, but the moral teach-
ings of the Church and the witness to 

Truth always apply. The article not only exposes ques-
tionable policy between the Church and China, it also 
gives us a glimpse of the general ideological foundations 
of the current Vatican administration. PG

or even other persons to remain outside the acts of 
the case.” Consequently, the court violated Fr. Titus’ 
right to defense by distributing documents among the 
judges without providing them to the Defense. In the 
civil realm, such action would surely have resulted in 
a mistrial. The Court acted as if submitted evidence 
did not deserve refutation by Fr. Titus.

Procedurally, the court violated many due process 
protections enshrined in Canon Law. For example, 
and the most glaring mistake, the Court did not no-
tify the defense when CDF gave it jurisdiction over the 
case. In accord with Canons 1520 and 1521, the court 
had failed to meet the prescribed time limits for be-
ginning action on the case. Therefore, under the canon 
law doctrine of prescription, the court no longer had 
authority to adjudicate. One may compare prescrip-
tion to the Sixth Amendment right found in the civil 

realm, which protects a citizen’s right to a “speedy” 
trial “and to be informed of the nature and cause of 
the accusation.” Fr. Titus for over a year had no idea 
that a canonical court was preparing to try him. He 
waited patiently without knowledge that a court had 
already begun gathering witness testimony against 
him. Abuses of due process continued for the duration 
of the trial including admittance granted the Promoter 
of Justice to participate in private proceedings of the 
College of Judges and denying Fr. Titus’ civil counsel 
access to court hearings.

Finally, flagrant contradictions existed between Fr. 
Titus’ affidavit and the accusers’ case. Accuser testi-
mony before the Court differed from that proffered 
by the special assistants. Without a consulted expert 
or corroborating testimony, the Court was unable to 
demonstrate a pattern of pedophilic behavior. Gener-

continued from page 1

https://www.vaticannews.va/en/pope/news/2022-09/pope-francis-kazakhstan-inflight-press-conference-ukraine-china.html
https://www.catholicnewsagency.com/news/252332/cardinal-zens-trial-has-been-delayed-due-to-covid
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continued on page 6

ally, the reliability of witnesses for the accusers was 
suspect and apparent collusion marred the record. For 
example, one victim refused to provide testimony ex-
cept through his mother. Another gave a description 
of his abuser which differed radically from Fr. Titus’ 
physique. Ultimately, all accusers provided weak tes-
timony, unsubstantiated by reliable backgrounds, and 
uncorroborated by witness accounts. None of the tes-
timonies were given under oath. In contrast, Fr. Titus 
and his witnesses provided details that precluded 
many of the assumptions of the accused and character 
references that bolstered his credibility.

A large number of witnesses testified to the im-
moral and illicit practices of the special assistants. The 
witnesses admitted they were told, “It will be worth 
your while to admit he sexually abused you.” Regard-
less, in a poorly argued opinion the 
court ruled in the affirmative to four 
of the six accusers. The decision cat-
egorically refused to consider Fr. 
Titus’ testimony or that of his sup-
porters. Instead, it focused on the 
feeble contributions of the accused 
and other select individuals. Even 
a psychological evaluation that 
cleared Fr. Titus of any pedophilic 
or sexually deviant tendencies was 
ruled as only partially admissible. 
Rather, the Court found “anything 
the evaluators have to say with re-
gard to the accusers…at best hear-
say and certainly beyond their 
competence.” In addition, the deci-
sion denied all procedural wrong-
doing especially as regarded Fr. 
Titus’ right to defense. The Court’s 
decision prolonged a sad state of 
affairs where Fr. Titus’ reputation and priestly activi-
ties remained suspect. More importantly, the Court’s 
systematic denial of due process and the rights of the 
accused showed a grave dereliction of duty. It exem-
plifies an all-too-common unwillingness in canoni-
cal matters to preserve the truth. On appeal, Fr. Titus 
requested reversal of the decision and the ability to 
function as a cleric due to his medical state. While a 
later bishop permitted Fr. Titus to remain a priest, the 
truth of his innocence will never be known in canoni-
cal court. His case died with him in 2019.

INTERIOR CASTLE: 
THE SACRED RIGHT OF PRIVACY

In the Diocese of Carthage, Fr. Albertus received 
complaints from his ordinary after reducing his par-
ish’s voluntary contribution to diocesan school fund-

ing. While supported by his finance and pastoral 
council, many parishioners soon objected to Fr. Alber-
tus’ ways of implementing Vatican II and general lead-
ership of the parish. By July 1996, conflicting reports 
had made their way to the bishop’s desk including 
evidence that thirty-four families had left the parish. 
Concerned, the bishop authorized a canonical inves-
tigation. The findings revealed a loss in families and 
revenue and an increase in dissatisfaction with Fr. Al-
bertus’ leadership. Consequently, the bishop met with 
Fr. Albertus and they mutually agreed on a program 
for healing pastor and parish. Fr. Albertus would take 
a vacation and enjoy a three to six month sabbatical in-
cluding training in conflict resolution and human rela-
tionship skills. The bishop emphasized later in a letter 
that he had no intention of removing Fr. Albertus from 

his pastorate or enjoining a psycho-
logical evaluation. He hoped time 
off and some training would solve 
the issues. However, before Fr. Al-
bertus could take his sabbatical the 
bishop retired, and a new bishop 
was appointed. Distressed by Fr. 
Albertus’ irregular situation and the 
well-being of the parish, the new 
bishop stayed his sabbatical request 
and instead ordered a psychological 
evaluation. Fr. Albertus summarily 
refused but did undergo a person-
al psychological evaluation with a 
provider of his choosing. Regard-
less, the bishop continued to de-
mand a psychological evaluation at 
the Institute for Living in Hartford, 
Connecticut. Fr. Albertus repeatedly 
refused and appealed his case to the 
Congregation for the Clergy.

At issue in Fr. Albertus’ case is the application of 
a few different canons: Canon 220, Canon 630§5, and 
Canons 1740-1747. Canon 220 and Canon 630§5 pre-
serve a person’s right to privacy, and of particular 
note, freedom from forced psychological evaluation. 
These canons address the relationship between priests 
and their bishop as well as the laity. However, the cir-
cumstances surrounding Fr. Albertus’ refusal to un-
dergo a psychological evaluation at the Institute for 
Living add complexity to the case. In a letter to a staff 
member at the institute, the bishop writes, “While I 
am asking for a full report of Father [Albertus’] com-
prehensive evaluation, especially as regards his physi-
cal and psychological suitability for ministry, I do not 
need to know those matters of conscience. Therefore, 
your report to me should not contain any admissions 



6
Christifidelis | Feast of the Archangels

on the part of Father [Albertus], against his own inter-
ests, especially in light of our Catholic tradition, which 
could include admissions of sinful behavior contrary 
to his state as a priest and celibate.” By excluding 
some personal details from the evaluation report, the 
bishop hoped a less detailed review would convince 
Fr. Albertus’ to undergo the evaluation. Does such a 
compromise meet the prescriptions of canon law?

Under canons 1740-1747, a bishop must follow cer-
tain procedures in removing a pastor. Specifically, a 
bishop must offer reason for removal. In accord with 
Canon 1741§2, one legitimate reason for removal is, 
“incompetence or a permanent infirmity of mind or 
body which renders a pastor incapable of performing 
his duties in a useful way.” When a bishop considers 
the mental state of a pastor disordered, he naturally 
seeks medical professional counsel to support or dis-
credit his hypothesis. Consequently, in the case of Fr. 
Albertus the bishop sought an evaluation in order to 
have credentialed evidence on which to base a case 
for removal. However, when instructed under pain of 
obedience to submit to a psychological evaluation, Fr. 
Albertus appealed to the Congregation for the Clergy.

In response to the recourse, the Congregation cited 
Canon 220 and affirmed Fr. Albertus’ right to privacy. 
“This congregation concludes that Your Excellency can not, 
in this case, under pain of obedience, oblige your priest, the 
Rev [Albertus], to undergo a psychological evaluation.” By 
ruling against the bishop, the Congregation clarified 
that even in cases of pastor removal the application 
of Canon 220 precludes a mandate to undergo a psy-
chological evaluation under obedience. While the con-
gregation’s decision does not “enter into the merit of the 
canonical process of removal of a pastor,” it does require 
a bishop to seek evidence of psychic incapacity with-
out implicating the personal consciences of his priests. 
Ultimately, the decision goes even a step further. As 
previously noted, the bishop promised that the report 
he would receive from the institute would not include 
details related to personal conscience. Regardless, the 
Congregation found that any forced evaluation that 
touched personal psychology was inadmissible.

Editor’s note: It is our experience that Bishops and 
religious superiors in the United States commonly co-
erce a priest or religious to undergo a clinical evalua-
tion against the will of the priest or religious. The deci-
sion in this case is just one of many that confirm the 
invalidity of such acts.

IDENTITY POLITICS: 
THE CATHOLIC HOSPITAL

Generally speaking, the Church takes care to pro-
tect the use of the word “Catholic” in the identifica-

tion of its many entities. While practically misidentifi-
cation contributes to confusion and even scandal, the 
requirements laid out in canon law to govern naming 
reflect biblical tradition. When Moses asked God his 
name, God responded “I am who I am” revealing His 
identity and aspects of His nature to the Israelites (Ex-
odus 3:14). So too, use of “Catholic” whether explicitly 
or in an organization’s constitution reveals the nature 
of an institution to the world. 

On May 25, 1995, the identification of a Catholic 
medical center acquiring a government run hospital 
caused concern and confusion among the laity in Gar-
gantuan, Texas. Signing a lease agreement with the 
City of Gargantuan, St. Felicity Medical Center agreed 
to assume operations of Copenhagen Hospital in a $17 
million deal. The hospital administration initiated the 
brokerage after concerns about “ongoing outreach to 
the poor” if Copenhagen Hospital failed (Magill). In 
response, concerned Catholics led by Patrick Smith 
argued that the acquisition compromised St. Felic-
ity’s identity as a Catholic hospital. As part of the deal, 
St. Felicity accepted management of abortion refer-
rals and direct sterilizations at Copenhagen. After the 
bishop proved reticent to act, Smith notified CDF.

Immediately at issue was formal cooperation with 
grave evil and the impending scandal resulting there-
of. The Church has a long history of delineating be-
tween various ways man cooperates with evil. In a 
formulation originally articulated by St. Alphonsus 
Liguori, the Church today considers man’s relation-
ship with evil according to three factors: Whether the 
evil is free or necessary, formal or material, and remote 
or proximate. Catholics have a universal call to live in 
the world but not of it. As Our Lord prays to the Father 
He asks, “I do not pray that you should take them out of the 
world, but that you should keep them from the evil one. They 
are not of the world, even as I am not of the world” (John 
17:15-16). Consequently, Catholics daily encounter evil 
and with the Culture of Death ever marching on, the 
preponderance of sin in workplaces, governments, the 
public sphere, and homes continues to grow. 

In an effort to clarify how Catholics interact with 
sinful structures and circumstances, the Church for-
mulated the three factors of evil. The free or neces-
sary dichotomy asks whether an evil action is freely 
entered into or forced. Free entry into sin is always 
culpable whereas coercion mitigates or eliminates cul-
pability. Formal and material cooperation consider in-
tention. A murderer intends to kill his victim, thereby 
formally cooperating with evil, whereas a gun manu-
facturer does not intend his product to be used for ill, 
absolving him from responsibility for evil committed 
with the weapon he smithed. Finally, cooperation with 

continued from page 5
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evil may be either remote or proximate. For example, 
a scientist who harvests aborted fetal tissue for re-
search immediately seeks to benefit from a grave evil. 
In contrast, a person who receives a vaccine that was 
developed using aborted fetal tissue research, but who 
does not encourage the original killing is not at direct 
fault for the abortion. In the Smith case, St. Felicity 
voluntarily (freely) accepted management (formal) of 
employees who performed direct sterilizations (proxi-
mate). In short, a Catholic healthcare system freely de-
cided to manage a grave evil for patients.

In its defense, St. Felicity attempted to prove that all 
its actions showed only material cooperation with evil. 
Afterall, abortion referrals would be 
“unusual,” direct sterilization con-
ducted by Copenhagen employees 
not funded through St. Felicity, and 
the lease agreement would result in 
continued healthcare for many poor 
(Magill). St. Felicity contended that it 
either had to accept material coopera-
tion with direct sterilization and abor-
tion referrals or watch a hospital serv-
ing the poor close its doors. However, 
the facts showed a slightly different 
story. The St. Felicity-Copenhagen 
deal did not establish a partnership 
with morally illicit services excluded 
from Catholic oversight but rather an 
acquisition. St. Felicity acquired Co-
penhagen and thereby management 
and oversight over direct steriliza-
tions and abortion referrals. Conse-
quently, CDF struck down the bishop’s “attempt to cre-
ate ‘a wall of separation’ between St. Felicity-Copenhagen 
and the performance of direct sterilizations” (CDF, 119/95-
04456). “The fact remains that in a hospital under Catholic 
administration, as part of the medical treatment received by 
the patients in that hospital, direct sterilizations are being per-
formed,” said the Secretary for CDF, in his letter to the 
Bishop of Gargantuan (119/95-04456). The Secretary re-
ferred to Responses to Questions Concerning Sterilization 
in Catholic Hospitals, which states, “For the official appro-
bation of direct sterilization and, a fortiori, its management 
and execution in accord with hospital regulations, is a matter 
which, in the objective order, is by its very nature (or intrinsi-
cally) evil. The Catholic hospital cannot cooperate with this for 
any reason.” (Quaecumque Sterilizatio, 3.a). The Catholic 
Church is unequivocal on this issue: a Catholic hospital 
may never cooperate with the evil of direct sterilizations.

While the letter from CDF does not immediately con-
sider the question of abortion referrals, the principle ap-
plies to these circumstances as well. Additionally, the 

USCCB in its Ethical and Religious Directives for Catholic 
Health Care Services, Sixth Edition extrapolates the need 
for Catholic hospitals to prevent abortion referrals. 
“Catholic health care organizations are not permitted to en-
gage in immediate material cooperation in actions that are 
intrinsically immoral, such as abortion, euthanasia, assisted 
suicide, and direct sterilization” (25). However, should St. 
Felicity truly have barred its employees and adminis-
trators from assisting in direct sterilizations or abortion 
referrals in any way, the relationship would be one of 
remote material cooperation with evil and therefore lic-
it. As Quaecumque Sterilizatio clearly outlines, 

The traditional doctrine regarding material cooperation, 
with the proper distinctions between 
necessary and free, proximate and re-
mote, remains valid, to be applied with 
the utmost prudence, if the case war-
rants” (3.b). Following CDF’s lead, 
the USCCB stipulates in its directives 
that, “before affiliating with a health 
care entity that permits immoral pro-
cedures, a Catholic institution must 
ensure that neither its administrators 
nor its employees will manage, carry 
out, assist in carrying out, make its fa-
cilities available for, make referrals for, 
or benefit from the revenue generated 
by immoral procedures (Ethical and 
Religious Directives, 26). 

Summarily, hospital administra-
tors must exert the utmost prudence 
and exact careful study before part-
nering with hospitals that provide 

abortion referrals, direct sterilizations, and other im-
moral procedures.

IDENTITY POLITICS: 
THE CATHOLIC UNIVERSITY

In 1789, John Carroll founded Georgetown Univer-
sity, which prides itself as the oldest Catholic univer-
sity in the U.S. Fast forward to 1991 and over two hun-
dred years of history have shaken the college’s Catho-
lic commitment. On February 22, 1991, the university 
approved funding for a student club named “GU 
Choice.” Hiding behind a seemingly harmless name, 
the club advocated for abortion and contraceptives on 
campus even distributing free condoms. Immediately, 
students became outraged and the Georgetown Ignati-
an Society under the leadership of Ann Sheridan filed 
a canonical recourse with Cardinal James A. Hickey, 
Archbishop of Washington, D.C. Claiming lack of ju-
risdiction over the matter since the university held a 
pontifical charter, Cardinal Hickey denied the recourse 

continued on page 8
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in December 1991. When Sheridan appealed for him to 
amend his decision, the Cardinal declined in February 
1992. Sheridan then appealed the decision to the Con-
gregation for Catholic Education (CCE) under recently 
appointed Cardinal Pio Laghi.

In the libellus, Sheridan claimed violation of rights 
under Canon Law and Ex Corde Ecclesiae. Ex Corde Ec-
clesiae (Apostolic Constitution of the Supreme Pontiff John 
Paul II on Catholic Universities) holds that, “A Catholic 
University, as Catholic, informs and carries out its research, 
teaching, and all other activities with Catholic ideals, prin-
ciples and attitudes. It is linked with the Church either by 
a formal, constitutive and statutory bond or by reason of an 
institutional commitment made by those responsible for it” 
(II.2.2). When a university identifies itself as Catholic 
or arranges a formal relationship with the Catholic 
Church—i.e. pontifical charter—the university accepts 
the traditions of the Church to form the foundation for 
her teaching, research, and miscellaneous activities. In 
addition, “Catholic teaching and discipline are to influence 
all university activities, while the freedom of conscience of 
each person is to be fully respected (46). Any official action 
or commitment of the University is to be in accord with its 
Catholic identity” (II.2.4). Catholic thought cannot mere-
ly be the starting point for academic discourse in high-
er education but must govern every action a university 
takes. In some sense, Catholic institutions of higher 
education participate in the teaching authority of the 
Church through sharing the rich Deposit of Faith. 

In order to establish the importance of orthodox 
commitments within Catholic higher education, CCE 
published Some Observations on the Article ‘The Canoni-
cal Aspects of Catholic Identity in the Light of “Ex Corde 
Ecclesiae”’ by Father James Provost in Studia Canonica 
volume 25. “It is not possible to have the Catholicity of 
the University depend merely upon the internal dimension. 
According to the Constitution, it is by means of this insti-
tutional commitment that the Catholic University, besides 
its functions of teaching, research, and service common to 
all Universities, brings to its task the inspiration and light 
of the Christian message”. The Congregation differenti-
ates between personal commitment and administra-
tive commitment. A university cannot sustain Catho-
lic principles by merely having Catholic professors. 
Only through administrative action that unites the 
entire institution under Catholic teaching will a uni-
versity “bring to its task the inspiration and light of 
the Christian message”. Ultimately, Ex Corde Ecclesiae 
“is an apostolic constitution, the most formal and au-
thoritative type of juridical document issued by the 
Holy See. Were the subject matter of less importance, 
or the norms merely suppletive, an apostolic letter…or 
a decree approved in forma specifica…would have suf-

ficed’ (Georgetown and ‘GU Choice’ – What Says the 
Law? Christifidelis, IX.5). The Church did not provide 
a recommendation, suggestion, or otherwise subjec-
tive regulation for Catholic higher education. Instead, 
she deemed an apostolic constitution the only proper 
means of attending to the matter.

Resolution to Sheridan’s recourse ended rather 
oddly. As she notes in an article for Fidelity, “Although 
both he and the public affairs office steadfastly denied it, Fr. 
O’Donovan [president of Georgetown University] was sum-
moned to Rome in March 1992, where he met with Cardinal 
Laghi. In early April, a letter was sent from the highest au-
thority in the Society of Jesus, instructing Fr. O’Donovan to 
terminate Georgetown’s support of the group” (The Wrong 
Choice: The Rise and Fall of Proabortion Advocacy 
at Georgetown, November 1992). Apparently, in be-
hind the scenes moves the Jesuits and CCE forced Fr. 
O’Donovan to defund GU Choice. At the end of April 
1992, the Georgetown Ignatian Society witnessed a 
press conference where Fr. O’Donovan defunded GU 
Choice claiming they reneged on their agreement with 
the University. While the University dodged discussion 
of the principle of the matter, the effect proved a signifi-
cant victory for Catholic identity in higher education. 

The law of the Church has not changed, yet last 
month GU highlighted its commitment to LGBTQ ac-
tivism in various news articles. Sheridan won the bat-
tle for truth in 1992 but the war continues to rage at 
supposed “Catholic” colleges and universities.

In conclusion, these different types of canonical re-
course express the many struggles the Church has faced 
over the centuries. Whether a penal case like that initi-
ated against Fr. Titus, an infringement upon personal 
conscience exemplified by Fr. Albertus, or the varying 
concerns regarding Catholic identity in hospitals and 
universities, each has a long history of jurisprudence 
rooted in Sacred Scripture, doctrine, and moral theol-
ogy. Hopefully, these brief explanations have opened a 
window into some of the diverse cases the Saint Joseph 
Foundation pursues. In addition, a cursory overview 
of these cases will hopefully be cause for encourage-
ment. If any discipline reveals that despite failings, the 
Church was established by Christ for the salvation of 
souls it is Canon Law. As the oldest living legal sys-
tem in the world, it is nothing short of a miracle that 
Catholics have, relying on Scripture and Tradition, de-
veloped and followed the same law for hundreds of 
years. Naturally, the authorities who adjudicate cases 
the Saint Joseph Foundation assist with do not always 
respect or correctly interpret the law. Please pray for 
them to follow Christ’s vision for the salvation of souls 
and please keep the Saint Joseph Foundation, her staff, 
clients, and benefactors in your prayers.
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Dear Friends,

“Grace to you, and peace from Him Who is, Who was, and Who is to come” (Rev. 1:4).

For I reckon that the sufferings of this time are not worthy to be compared with the 
glory to come, that shall be revealed in us (Rom. 8:18).

What a comfort we find in these words from Saint Paul’s Letter to the Romans.  I remember discovering 
these words while in high school, during my first read-through of the Bible.  Later, in college, a friend left 
a note for me with this passage quoted.  I often reflect on it.  The short passage re-focuses us on Heaven; on 
our place in Heaven.  The words remind us that we are made by God and for God; to be united with Him, 
in His glory, in Heaven.  Everything we do on this side of Heaven must be weighed against that truth, but 
it’s easy to forget.

We live in a time of intense struggle.  The geopolitical climate is toxic and not inclined to be respectful 
of our Catholic Faith.  In many areas of politics—both in the Church and in the State—the basic tenets of 
moral conscience, including freedom of conscience, is violated.  I could give many examples, but I think 
that is unnecessary in this letter.  I’ve given those examples in past articles and letters, even recently.  Today, 
I focus on only one area: on matters pertaining to the Right to Life.

In the Old Testament, we find the story of Queen Esther.  I love this story for the same reasons I love the 
story of Judith.  Both stories involve women of deep interior beauty who love God above all things.  Both 
stories involve a foreign power intent on wiping out the Jewish people.  Both stories involve the heroines 
relying on four things to save their people: The Providence of God, the prayers of their people, their sanctity 
of personal life, and their wits.  Neither story involves supernatural phenomena like the appearance of angels 
(Tobit) or fire sent from Heaven to save them (2 Kings 1:10-12).  For me, the stories of Judith and Esther 
remind me that simply being who we are and using the gifts and talents God has given us is extraordinary.  
Grace builds on nature, and these two stories exemplify the power of this truth.  

Esther was born and raised as part of the Jewish community that remained in the kingdom of the Persians 
after Cyrus allowed the Jews to return and restore Jerusalem.   She was made Queen after the former Queen 
fell into disfavor with the King.  In the midst of all this, Esther’s cousin saves the King by exposing a plot 
to kill him.  The King honors him by having Haman, who is second only to the King, proclaim the cousin a 
Friend of the King.  Out of jealousy and pride, Haman plots to kill all the Jews in the kingdom because of 
the heroic deeds of Esther’s cousin.  Esther trusts in the Providence of God, places her life in danger, and 
intercedes for her people before the King.  She succeeds, the Jews are saved, and the enemies of the Jews 
are destroyed.



This story has become for me an example of how to take initiative when addressing a problem or 
correcting an evil.  Unlike Judith, Esther was initially reluctant to do anything to correct the impending 
doom that was to befall her people.  She was terribly afraid.  That fear almost paralyzed her.  Her cousin, 
who raised her in place of her parents, persuaded her to use her influence to save their people.  As he put it, 

Do not imagine that because you are in the king’s palace you alone of all the Jews will 
escape. Even if you remain silent now, relief and deliverance for the Jews will arise 
from another place; but you and your father’s family will perish. And who knows? 
Perhaps it was for just such a time as this that you obtained the royal dignity (Esther 
4:13-14).

Hearing these words, Esther asks for prayers, begins a period of prayer and fasting, and resolves to 
use her position as Queen to intercede for her people.  She overcomes her fear by her love for God and a 
desire to act in justice.  By God’s grace, with the prayers of her people supporting her, and relying on her 
own virtue and wit, she succeeds in saving her people.  Like Judith, the Church Father’s consider Esther to 
prefigure the Blessed Mother.  She is an amazing example to us of how to overcome fear in the pursuit of 
justice.

We live in a post-Dobbs political climate.  Amazingly, some “pro-life” politicians (both federal and 
state) who previously touted their 100% pro-life records are now calling for laws to allow abortion.  Their 
rationale probably has more to do with hoping for re-election than protecting life.  Some may justify these 
intentions with a belief that the end justifies the means; that at this time it would be better to enact a more 
restrictive law that pro-abortionists may agree with than to suffer a more liberal law later.  More importantly, 
the states now have control over establishing laws to regulate or restrict abortions.  Knowing that many 
“pro-life” politicians are not fully pro-life, what will happen in this chaotic time?

I recently had a conversation with a pro-life leader who told me, “It’s not my thing to call politicians and 
tell them how to vote on a bill.” I get it.  It takes time and energy to invest oneself in making phone calls 
and expressing a personal view to a stranger, especially when the culture can be hostile to pro-life Catholics.  
I understand that calling or writing to a legislator takes time away from family and other responsibilities.  
I also understand that sometimes, like Esther, we have to reshape our priorities for the sake of Truth and 
Justice.  If Esther had not used her influence to save her people, we do not know what would have happened.  
Each of us has the influence of one voice and one vote.  When it comes to advancing a Culture of Life, we 
should prayerfully consider how to use our influence to advance laws that are uncompromisingly pro-life. 

Whatever one chooses to do to advance a Culture of Life, I encourage you to remember the example of 
Esther and follow her strategy.  Associate with like-minded men and women.  Draw encouragement from 
them.  Support each other in prayer.  Pursue personal virtue and a deep, personal relationship with God.  
Finally, when circumstances arise and you find yourself in a position of influence, use your influence, virtue, 
and wit (your whole heart, mind, body, soul and will) to advance a Culture of Life.  

Truly, Esther’s personal story is a miracle.  So is yours, and so is mine.  If we believe, like Esther, we 
can work miracles within nature.

God bless you; St. Joseph keep you.

         Peace,

       Philip C. L. Gray
       President


